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PREFACE. 



The following Extracts from the Sermons 
of Bishop Andrewes — the selection of 
which employed and lightened many 
hours of suffering to one who was not 
permitted to see the commencement of 
the work they were designed to aid — are 
put forth less as a complete series than 
as a few scattered gems borrowed from a 
great treasury. 

There will be little to regret in their 
fragmentary nature, if it should induce 
any reader to seek for the ftdl and con- 
nected exposition of the preacher's mean- 
ing in the sermons themselves ; while 
some who cannot with convenience pe- 
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ruse those Volumes, may yet be pleased 
and edified by the suggestive thoughts 
brought together in these extracts. 

Bishop Andrewes lived at a period in 
the history of the Anglican Church of 
which George III. speaking, said, " Ah ! 
there were giants on the earth in those 
days." Among his contemporaries were 
Hooker, Nowel, Junius, Casaubon, Clu- 
venius, Vossius, Grotius, Perkins, Whit- 
gift, Beza, Reynolds, Donne, Laud, T. 
Taylor, Sibbes, Mede, Prideaux, Usher, 
Gataker, Hall, Bancroft, Bedell, Dave- 
nant. What a galaxy of divines, remark- 
able for their gifts and graces! Yet 
among these it may be asserted, without 
fear of contradiction, that our Author 
shines as a star of the first magnitude. 
The learning, the wisdom, the eloquence, 
the piety, the spirit of munificence, the 
zeal, .the moderation, which were sever- 
ally distributed among the rest, all met 
in him ; a man of whom it has been said 
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that his character was never surpassed, 
whether as Doctor Andrewes in the 
schools, or Bishop Andrewes in the pul- 
pit, or Saint Andrewes in the closet. 

Bishop Andrewes flourished in the 
reigns of JElizabeth, James I., and Charles 
I., and was a prime favourite with all 
three of them. He was bom at London 
in 1665, in Thames Street, in the Parish 
of All Hallows, Barking, being descended 
jfrom the ancient family of the Andrewes' 
in Suffolk. His father was a mariner of 
repute, and appears to have been one of 
the Masters of the Trinity House; and 
besides his breeding in learning, left this 
son Lancelot a sufficient patrimony and 
inheritance. His parents were both 
godly. In his tenderest years he shewed 
such readiness and sharpness of wit and 
capacity, that his teachers conceived great 
expectations of him, and he studied so 
hard and assiduously, that his parents 
and masters were obliged to force him to 
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take recreation. He had his education 
first in the Cooper's Free School at Rat* 
cliffe, under Mr. Ward; and then at 
Merchant Taylors, under Mr. Mulcaster. 
He always remembered with affectionate 
gratitude their pains and care, and did 
what he could to prove it. The only 
picture in his house was that of Mul- 
caster, which hung over the door of his 
study. He made such progress in learn- 
ing, that he was elected to the first of 
the exhibitions founded by Dr. Watts at 
Pembroke College, Cambridge: in due 
time he was elected FeUow of that Col- 
lege, and was also appointed honorary 
Fellow of Jesus College, Oxford. His 
knowledge of Divinity was so profound, 
and his language so attractive, that, when 
he delivered a course of Lectures on the 
Ten Commandments in his CoUege, the 
members of all the other Colleges, and 
many persons from the country, flocked 
in to hear them. 
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Although so young, he was such a pro- 
found casuist, that he was often consulted 
in the nicest and most difficult cases of 
conscience. And now his fame spread 
far and wide, so that Henry, Earl of 
Huntingdon, prevailed upon him to ac- 
company him into the north, of which he 
was President ; there, by his diligent and 
powerful preaching, as well as by his 
private Conferences, (in which he used a 
due mixture of zeal and moderation,) he 
converted a great many clergy and others 
from Romanism : none ever converted so 
many. His answers in controversy are 
said to have been answerless. 

Successively he became Vicar of St. 
Giles, Cripplegate, Prebendary and Resi- 
dentiary of St. Paul's ; where he was an 
indefatigable and excellent preacher, and 
read divinity lectures three times a week 
in term. Next he was chosen Master of 
Pembroke Hall, a place of more honour 
than profit, as he spent more upon it than 
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he received from it. He was appointed 
Chaplain in Ordinary to Queen Elizabeth, 
who was so pleased with his preaching, 
that she first made him a Prebendary, 
then Dean of Westminster ; but twice he 
refused a Bishopric, because he would not 
alienate the Episcopal revenues. 

Dr. Andrewes soon grew into far greater 
esteem with Elizabeth's successor, King 
James I., who not only gave him prefer- 
ence to all other divines as a preacher, 
but likewise made choice of him to vindi- 
cate his sovereignty against the virulent 
pen of his enemies ; and more especially 
against Cardinal Bellarmine. He was in- 
duced to accept the Bishopric of Chiches- 
ter in 1605 ; in 1609 he was translated 
to that of Ely; and in 1618 to the 
Bishopric of Winchester, and the Deanery 
of the King's Chapel, which two last pre- 
ferments he held untU his death. 

He was in no less reputation and 
esteem with King Charles I., than he 
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had been with hispredecessora At length 
he departed this life at Winchester House 
in Southwark, September 25th, 1626, and 
was buried in the Parish Church of St. 
Saviour's, Southwark. 

A most admirable, learned, and affect- 
ing funeral sermon was preached on the 
occasion by Dr. Buckeridge, Bishop of 
Rochester. A handsome marble monu- 
ment may still be seen in St. Saviour's, 
erected to his memory. 

As for le£tming. Bishop Andrewes was, 
as Godwin says, " Re verd Doctor.'' He 
is said to have had a critical skill in at 
least fifteen learned and modern tongues, 
and his knowledge of things in general, 
and his acquirement in all sorts of learn- 
ing was no less extensive than his skill in 
languages, and so he was qualified to be 
one of the translators of the Bible in the 
reign of James I. 

As he was himself most learned, so 
was he a singular lover and encourager 
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of learned men ; such as Casaubon, Clu- 
venius, Vossius, Grotius, and Epenius. 
His memory was great, his judgment 
profound, his pains and industry infinite. 
Bishop Andrewes was remarkable for his 
liberality, (in which respect his present 
revered successor may be compared to 
him without any disadvantage.) "He 
was like the ark of Noah," says Bucke- 
ridge, in his funeral sermon, " all places 
where it rested were blessed by the pre- 
sence of God in it ; so wherever he came 
and lived, they all tasted and were bet- 
tered by his providence and goodness. 
He did not hang a lantern at his back, 
i.e., he did not stay to do good and to dis- 
tribute till his death, and then give his 
goods to the poor when he could no 
longer keep them." 

Lest his left hand should know what 
his right hand did, he sent great alms to 
many poor places under other men's 
names, and was diligent in searching 
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out the poor. He was given to hos- 
pitality. 

Bishop Andrewes was always a diligent 
and painful preacher. He commonly 
revised his sermons • thrice before he 
preached them, and ever disliked often 
and loose preaching without study of 
antiquity, and would say, when he 
preached twice a day, he prated once. 

He thought the Word of God was 
never well enough handled, and the work 
of God never well enough done, until it 
received his utmost care and circumspect 
tion. 

" Bishop Andrewes," (says Home, 
Bishop of Norwich, in his "Scholar 
Armed,") "was, without exception, the 
first preacher of his time; and his dis- 
courses and lectures, though somewhat 
obsolete now from their antiquity in 
style and manner, are yet so excellent for 
the truth, learning, eloquence, and piety 
found in them, that when we have laid 
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down rules for a preacher, no character 
can be produced in which they were bet- 
ter exemplified." 

The Sermons are for the most part 
plain, scriptural, and catholic. They both 
elucidate and they enforce, and they do it 
with such cleamcfss and strength of rea^ 
soning, and with so powerful an appeal 
to the conscience, that they could hardly 
have failed to impress the most careless 
and irreverent of those who heard them. 
As to the charge that they abound in 
puns and quibbles, and that, as they had 
a tendency to debase the English lan- 
guage, so they were calculated rather to 
excite a smile than to strike conviction, 
the sermons have only to be read to re- 
fute the accusation. Where there is a 
play of words, it is always of a grave and 
telling character. 

But while we admire the strength and 
eloquence by which the Discourses are so 
peculiarly marked, we must not forget 
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how much they unquestionably owed to 
the manner in which they were delivered. 
It is universally allowed by all his con- 
temporaries, that the Bishop's mode of 
delivery was the happiest that could well 
be conceived, and not only happy, but 
absolutely inimitable; and therefore we 
may say to the reader, " However much 
in your closet you may esteem the writ- 
ings and revere the memory of one who 
was every way so distinguished as Bishop 
Andrewes, Qtuinto magis admiraremini^ 
si audissetis ipsum. How much more 
would you have admired them if you had 
heard the man himself." 

There are ninety-six sermons in all, 
perfected and completed by Andrewes' 
own hand; and Charles the First, with 
his characteristic reverence for holy sub- 
jects, and a tender jealousy for the repute 
of the Bishop, gave his special charge to 
the Bishops of London and Ely, when 
confiding his papers to their care, that 
b 
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none should be committed to the press, 
but such as they found thus perfected by 
his accurate hands. Others there are, 
surreptitious copies from his MSS, or 
notes taken down from his lips as he 
delivered them — imperfect and unauthen- 
ticated Sermons or Lectures of Bishop 
Andrewes, but still in these the tree from 
which the heavenly fruit is gathered is 
often discovered by the beauty and the 
taste. 

These Sermons are peculiarly valuable 
in the present day, as containing a com- 
plete cycle of Christian doctrine, together 
with its mode of application, its obliga^ 
tions, precepts, and duties, and all set forth 
in the most convincing, impressive, and 
practical form. The Student of Divinity, 
and the young Preacher in particular, can- 
not peruse these Sermons too often or 
study them too closely. Insensibly but 
surely (by God's blessing) they will have a 
most powerful and beneficial effect on his 
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own mind, heart, language, and teaching. 
Perhaps of all the rich treasury of our 
Anglican Divines, these Sermons may be 
most safely recommended for this pur- 
pose ; because, while they are most sug- 
gestive of thought, and will impart nerve 
and energy to the style, as well as preci- 
sion and logical accuracy in division, still 
breathing a devout and spiritual tone, 
yet they are such that there is no fear nor 
possibility of a preacher adopting them, 
either in whole or in part, as his own. 
They will inform his mind, give an im- 
pulse to his energies, and force to his 
diction, but he cannot in the present day 
reproduce what he finds here, until he 
has made it his own both in matter and 
form. 

It may be well for all ministers who 
have to fulfil the great and responsible 
office of a preacher of the Gospel, to con- 
sider whence it was that this great man 
derived his powers as such. Doubtless 
h 2 
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he was gifted with eminent abilities, such 
depth, versatility, and acuteness of intel- 
lect, and such natural eloquence, as are 
vouchsafed to few, and must therefore 
ever stand, if not alone, yet among a 
few. 

But he owed his success as a preacher 
(under God) no less to his own efforts, 
than to his natural endowments; and 
here we may note three particulars. 

First of all he was a man of 'prayer. He 
kept his own vineyard whilst he tended 
that of others. 

What he said ever came from his heart 
— ^was a matter of personal conviction, 
reality, and importance. The fire kindled, 
and therefore he spoke. He had a relish 
of that goodness, of which he invited 
others to taste. He wrestled for a bless- 
ing on all his undertakings, and steeped 
the divine seed in prayer, or ever he went 
forth to sow it. 

"His life," says Bishop Buckeridge, 
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" was a life of prayer ; a great part of five 
hours every day did he spend in prayer 
and devotion to God. After the death of 
his brother Master Thomas Andrewes, in 
the sickness time, whom he loved dearly, 
he began to foretell his own death before 
the end of the summer or the beginning 
of the winter. And when his brother 
Master Nicholas Andrewes died, he took 
that as a certain sign and prognostic and 
warning of his own death, and from that 
time till the hour of his dissolution he 
spent all his time in prayer; and his 
prayer-book, when he was private, was 
seldom seen out of his hands ; and in the 
time of his fever and last sickness, be- 
sides the often prayers which were read 
to him, in which he repeated all the parts 
of the confession and other petitions in 
an audible voice, as long as his strength 
endured, he did — as was well observed by 
certain tokens in him — continually pray 
to himself, though he seemed otherwise 
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to rest or slumber ; and when he could 
pray no longer voce^ ' with his voice,' yet 
oculis et manibtis, ' by lifting up his eyes 
and hands ' he prayed still ; and when nee 
mantis nee vox officium faeiunt, ' both 
voice, and eyes, and hands failed in their 
office,' then eorde, * with his heart,' he 
still prayed, until it pleased God to re- 
ceive his blessed spirit to Himself." 

Secondly. He was an aeeurate seholar^ 
had a profound knowledge of the original 
and eognate language of the Holy Serip- 
tures, and was intimately acquainted with 
every portion of the Bible in its literal 
sense, and had a mind thoroughly stored 
with general knowledge, so as to be fur- 
nished with apt illustrations. 

Thirdly. He took the greatest pains 
with each individual Sermon. He would 
not offer to God of that which did cost 
him nothing. Each Sermon was a work 
of itself. 

1. Exegetieal He weighed every word 
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of the text, shewing its exact sense and 
its relation to the whole. 

2, Doctrinal. Deducing the great truth 
or truths contained therein. These he 
fortifies by quotations from other parts of 
Holy Scripture and the fathers of the 
Church. 

3. Practical. He applies the whole for 
instruction, comfort, warning, or incite- 
ment to duty ; and all this in language 
the most simple and yet forcible. 

Seeing how popular a preacher An- 
drewes was, certainly these Sermons speak 
as well for his auditory as for himself. In 
this respect, alas ! we have degenerated, 
and it is difficult to say on whom the 
blame should chiefly rest, the minister or 
the people : doubtless on both, but chiefly 
the former. We have, for the most part, 
accustomed our hearers to such weak and 
diluted food, that they are utterly unable 
to bear strong meat — anything which re- 
quires close attention and deep thought ; 
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SO that religion, alas ! in the present day 
is, as a rule, of a very dwarfish, shallow, 
and superficial character. 

With the hope and prayer that the de- 
vout wisdom which once edified and 
delighted Bishop Andrewes' hearers from 
the pulpit, may still benefit readers in the 
closet, this little volume is committed to 
the press. 
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Isaiah ix. 6 : — ** For unto us a Child is born, unto 
us a Son is given : and the government shall be 
upon His shoulder : and His name shall be called 
Wonderful, Counsellor, The mighty God, The 
everlasting Father, The Prince of Peace." 

Wb have two words, '' Child" and " Son," 
neither waste. But if no more in the 
second than in the first, the first had been 
enough; if the first enough, the second 
superfluous. But in this Book nothing is 
superfluous. So then two diverse things 

they import When we say **bom," 

of whom? of the Virgin His Mother; 
when we say " given," by whom ? by God 
His Father. Esay promised the sign we 
should have should be from the '* deep " 
here '' beneath," and should be from the 
^'height above;" both "a Child" from 
'' beneath," and "a Son " from "above." 

All along His life you shall see 

these two. At His birth ; a cratch * for • manger. 
the Child, a Star for the Son. In His life ; 
hungry Himself, to shew the nature of 
the Child ; yet " feeding five thousand " to 
B 2 
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shew the power of the Son. At His death; 
dying on the cross, as the '^ Son of Adam ;" 
at the same time disposing of Paradise, as 
the '' Son of God." 

If you ask, Why both these ? For that 
in vain had been the one without the 
other. Somewhat there must be borne, 
by this mention of the shoulders ; meet it 
is every one should bear his own burden. 
The nature that sinned bare its own sin ; 
notZiba make the fault, andMephibosheth 
bear the punishment. Our nature had 
sinned, that therefore ought to suffer ; the 
reason why a Child. But that which our 
nature should, our nature could not bear ; 
not the weight of God's wrath due to our 
sin : but the Son could ; the reason why a 
Son. The one ought but could not ; the 
other could but ought not. Therefore, 
either alone would not serve ; they must 
be joined, Child and Son. But that He 
was a Child, He could not have suffered. 
But that He was a Son, He would have 
sunk in His suffering, and not gone 
through with it. God had no shoulders ; 
man had, but too weak to sustain such a 
weight. Therefore, that He might be 
liable He was a Child, that He might be 
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able He was the Son ; that He might be 
both. He was both. 

The " Child," and the " Son ;" these 
two make but one Person clearly; for 
both these have but one name, *^ His 
Name shall be called," and both these 
have but one pair of shoulders, ** Upon 
His shoulders ;" therefore, though two 
natures, yet but one Person in both. A 
meet person to make a Mediator of God 
and man, as symbolizing with either, God 
and man. A meet person, if there be 
division between them, as there was, and 
^^ great thoughts of heart " for it, to make 
an union. Not man only ; there lacked the 
shoulder of power. Not God only ; there 
lacked the shoulder of justice ; but both 
together. And so have ye the two Sup- 
porters of all, 1. Justice, and 2. Power. 
A meet Person to cease hostility, as having 
taken pledges of both Heaven and earth — 
the chief nature in Heaven, and the chief 
on earth; to set forward commerce be- 
tween Heaven and earth by Jacob's 
ladder, **one end touching earth, the 
other reaching to Heaven ;" to incor- Qen. 28. 12. 
porate either to other. Himself by His 
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birth being become the " Son of Man," 
by our new birth giving us a capacity to 
John 1. 12. become the " s6ns of God." 

A Prince He is, and so He is styled ; 
"born" and ''given" to establish a 
'* government," that none imagine they 
shall live like libertines under Him, every 
man believe and live as he list. It is 
Christ, not Belial, that is born to-day. He 
bringeth a government with Him. They 
that be His must live in subjection under 
a government ; else neither in Child nor 
Son, in Birth nor Gift, have they any 
interest. 

And this " government " is by name a 
principality, wherein neither the popular 
confusion of many, nor the factious am- 
bition of a few, bear all the sway, but 
where One is Sovereign. Such is the 
government of Heaven, such is Christ's 
" government." 

With a principality, or government, 
and that upon His shoulders; some- 
what a strange situation. It is wisdom 
that governs; that is in the head, and 
there is the crown worn ; what have the 
shoulders to do with it ? Certainly some- 



THE NATIVITY. 

what by this description. The shoulder^ 
as we knowj is the bearing member^ and 
unless it be for heavy things we use it not. 
Ordinary things we carry in our hands, 
or lift at arms' end ; it must be very heavy 
if we must put shoulders and all to it. 
Belike^ governments have their weight — 
be heavy; and so they be; they need 
not only a good head but good shoulders, 
that sustain them. 

Yet is not this Christ's bearing, though 
this He did too ; there is yet a farther 
thing. He hath a patience paramount, 
beyond all the rest. Two differences I find 
between Him and others. 1. The faults 
and errors of their government, others 
do bear, and suffer — indeed suffer them; 
but sui&r not for them. He did both ; 
endured them, and endured for them 
heavy things; a strange superhumeral, 
the print whereof was to be seen on 
His shoulders. The Chaldee Faraphrast 
translateth it thus, '^ The Law was upon 
His shoulders;" and so it was too. A 
burden, saith St. Peter, neither he, nor 
the Apostles, nor their '^fathers, were 
able to bear." This He did, and bare it 
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SO evenly as He brake^ nay bruised not a 
commandment. But there is another 
sense^ when the Law is taken for the 
punishment due by the Law. It is that 
which our Prophet meaneth when he 
saith, ^^ He hath laid upon His shoulders 

isa. 53. 6. the iniquities of us all." And not against 
His will; *' Come," saith He, " you that are 

Matt.ii. 28. heavy laden, and I will refresh you," by 
loading Myself ; take it from your necks, 
and lay it on Mine own. Which His 
suffering, though it grew so heav^ as it 
wrung from Him plenty of tears, a strong 
cry, a sweat of blood, such was the weight 
of it; — yet would He not cast it off, 
but there held it still, till it made Him 
"bow down His head and give up the 

John 19. 30. ghost." If He had discharged it, it 
must have lit upon us ; it was the 
yoke of our burden, as in the fourth 
verse He termeth it; if it had lit upon 
us, it had pressed us down to hell, so 
insupportable was it. Eather than so. 
He held it still and bare it; and did 
that which never Prince did, — died for 
His government. It was not for nothing, 
we see, that of the Child born no part 
but the shoulders is mentioned; for 
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that we see^ in this Child^ is a part of 
special employment. 

2. The other point of difference be- 
tween Him and other governors. When 
we say, *^on His shoulders," this we 
say ; on no other shoulders but His. For 
others^ by Moses' example on Jethro's 
advice and God's own allowance^ m&y^ 
and do lay off and translate their bur- 
den, if it be too heavy, upon others, 
and so ease it in part. Not so He. 
It could not be so in His. He, and He 
alone ; He, and none but He ; upon His 
own shoulders, and none but His own, 
bare He all. He " trod the winepress," isa. 63. 3. 
and bare the burden ** alone;" and "of 
all the nations, there was not a man with 
Him." Upon His only shoulders did the 
burden only rest. 

And now, what is all this to us ? Yes 
— "to us" it is; and that, twice over, 
for failing. We come now to look 
another while into our interest to it, and 

our benefit by it " To us ;" not to 

Himself. For a far more noble Nativity 
had He before all worlds, and needed no 
more birth. — Kot to be born at all; spe- 
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cially^ not thus basely to be bom. Not to 
Him therefore^ but to us and our behoof. 
*' To us," as in bar of Himself, so like- 
wise of His Angels. Not to the Angels 
was He "bom," or "given;" but "to 
us" He was both. Not an Angel in 
Heaven can say nobis. Vobis they can, 
the Angels said it twice. Nobis natus or 
dcUus they cannot, but we can, both. 

Nobis ezclusivcy and nobis indtisiee, 
Esay speaks not of himself only, but 
taketh in Ahaz. Both are in nobis; 
Esay, an holy prophet, and Ahaz, a 
worse than whom you shall hardly read 
of. Esay includeth himself, as having 
need though a saint, and excludeth not 
Ahaz from having part though a sinner* 

Lake 2. 25. Not ouly Simcou the just, but Paul the 
sinner, of the quorum, and the first of 

1 Tim.i. 15. the quorum. 

Inclusive, not only of Esay, and his 
countrymen the Jews, it is of a larger 
extent. The Angel so iaterpreteth it this 
day to the shepherds, '^ Joy that shall be 

Luke 2. 10. unto all people." Not the people of the 
Jews, or the people of the Gentiles, but 
simply "to all people." His name is 
Jesus Christ, half Hebrew, half Greek ; 
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Jesus^ Hebrew; Christ, Greek; so sorted 
of purpose to shew Jews and Greeks 
have equal interest in Him. And now, 
so is His Father's name too, "Abba, 
Father;" to shew the benefit equally Rom. 8. 15. 
intended by Him to them that call Him 
Abba, that is, the Jews ; to us that call 
Him Father, that is, the Gentiles. 

But yet it is inclusive of none but those 
that include themselves — " that believe," 
and therefore say, nobis, "to us He is 
born, to us He is given." Which excludes 
all those that include not themselves. 
St. Ambrose saith well, " Want of faith 
makes that He, That is born to all, is 
nevertheless not born to all though." 
The Turks and Jews can say, " a Child 
is born;" the devil can say, "a Son 
is given;" but neither say "to us," 
but rather " What have we to do with 
Thee ? " They have not to do with Him ; Matt. s. 29 
and for lack of it, of this, neither Child 
nor Son, Birth nor Gift, doth avail them : 
we must make much of this word and 
hold it fast, for thereby our tenure and 
interest groweth. Which interest groweth 
by a double right, and therefore is nobis 
twice repeated. 1. The one, of His 
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birth. 2. The other, by a deed of gift. 
Of which the one. His birth, referreth to 
Himself; the other, the gift, to His 
Father; to shew the joint consent and 
concurrence in both, for our good. ^' So 
Eph. 5. 2. Christ loved us, that He was given ;" " So 
God loved the world, that He gave His 

John S. 16. Son." 

I want time to tell of the benefit which 
Isaiah 9. 3. the Prophct calleth the "harvest" or 
booty of His Nativity. That it is in a 
word ; if the tree be ours, the fruit is ; if 
He be ours, His birth is ours. His life is 
ours. His death is ours ; His satisfaction. 
His merit, all He did, all He suffered, 
is ours. Further, all that the Father 
hath is His, He is Heir of all ; then, all 
that is ours too. St. Paul hath cast up 
our account. Having given Him, there is 
Rom. 8. 32. nothing but He will give us with Him ; 
so that by this deed we have title to all- 
that His Father or He is worth. 

Let us therefore sing to the Father, 
Luke 1. 68. with Zachary, Benedictua ; and to the 
Luke 1. 46. Sou, with the blessed Virgin, Magnificat; 
Luke 2. 14. and with the Angels, Gloria in excehts^ 
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to the Prince with '^ His government on 
His shoulders." 

Nothing but thanks? Yes, by way 
of duty too, to render unto the Child, 
confidence ; to the Son, reverence ; to 
the Prince, obedience. And again; is 
He born? then cherish Him. I speak 
of His spiritual birth, wherein we, by 
hearing and doing His Word, are, as 
Himself saith. His " brother and sister 
and mother." Is He given ? then keep S.* ' ' 
Him. Is He burdened? favour Him, 
lay no more on Him than needs you 
must. 

This is good moral counsel. But St. 
Bernard gives us politic advice ; to look 
to our interest, to think of making our 
best benefit by Him. " With this bom 
and given Child, let us then do that for 
which He was bom and given us. Seeing 
He is ours, let us use that that is ours to 
our best behoof, and even work out our 
Salvation out of this our Saviour." His 
counsel is to make our use of Him ; but 
that is not to do with Him what we list, 
but to employ Him to those ends for 
which He was bestowed. These are four. 

1. He is given us, saith St. Peter, 
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1 Pet. 2. 21/' for an example** to follow. In all; 
but — that which is proper to this day — to 
do it in humility. It is that which the 
Angel set up for a sign and sample, upon 
this very day. It is the virtue appro- 
priate to His birth. As faith to His 
conception, ''Blessed is she that be- 
lieved;" so humility to His birth, *'and 
this shall be a sign unto you." That 
**He would have us first to express in 
our life," (it is Cyprian,) *' that He first 
shewed us in the very entry of His Kfe." 
And to commend us this virtue the more, 
*'It hath pleased Him to do greater 
things for us in this estate," than ever He 
did in the high degree of His Majesty ; 
as we know the work of redemption 
passeth that of creation by much. 

2. He is given us '^ for a price." A 
price either of ransom, to bring us out of 

2 Pet. 1. 19.*' a dark place ;" or a price of purchase 
of that, where without it we have no 
interest — ^the Kingdom of Heaven. For 
both He is given; oflfer we Him for 
both. We speak of " what shall I ren- 
der?" we can never render the like 
thing. He was given us to that end we 
might give Him back. We wanted, we 
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had nothing valuable; that we might 
have, this He gave ns as a thing of great- 
est price to offer for that which needeth 
a great price — our sins, so many in num- 
ber, and so foul in quality. We had 
nothing worthy God; this He gave us 
that is worthy Him, which cannot be but 
accepted, offer we it never so often. Let 
us offer Him, and in the act of offering 
ask of Him what is meet; for we shall 
£nd Him no less bounteous than Herod, 
to grant what is duly asked on His 
birthday. 

S. He is given us, as Himself saith, as 
'^the living Bread from Heaven,*' whichjohne.si. 
Bread is His " flesh " bom this day, and 
after " given for the life of the world." 
For look how we do give back that He 
gave us, even so doth He give back to us 
that which we gave Him, that which He 
had of us. This He gave for us in 
Sacrifice, and this He giveth us in the 
Sacrament, that the Sacrifice may by the 
Sacrament be truly applied to us. And 
let me commend this to you ; He never 
bade, " take," but in this only ; and that. Matt. 26. 26. 
because the effect of this day's union is 
no ways more lively represented, no way 



16 THE NATIVITY. 

more effectually wrought, than by this 

^^J^-"- use. 

4. And lastly. He is given us — ^for a 
reward ; not now to be seen, only in hope, 
but hereafter His blessed fruition to be 
our final reward, when " where He is we 
shall be," and what He is we shall be ; 
in the same place, and in the same state of 
glory, joy, and bliss, to endure for ever- 
more. 

At His first coming, you see what He 
had " on His shoulders." At His second 
He shall not come empty, " Lo, I come. 

Rev. 22. 12. and My reward is. with Me," that is, a 
'' Kingdom on His shoulders." And it is 
no light matter ; but, as St. Paul calleth it, 

2 Cor. 4. 17. ^' an everlasting weight of glory." Glory, 
not like ours here feather-glory, but true; 
that hath weight and substance in it, and 
that not transitory and soon gone, but 
everlasting, to continue to all eternity, 
never to have end. This is our state in 
expectancy. St. Augustine put all four 
together, so will I, and conclude; "let 
us follow Him for our pattern, offer Him 
for our price, receive Him for our Sacra- 
mental food, and wait for Him as our 
endless and exceeding great reward." 
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St. Lvxb II. 10, 11:— "The angel said unto 
them, Fear not: for, behold, I bring you good 
tidings of great joy, which shall be to all people. 
For unto you is bom this day in the city of 
Da^id a Saviour, which is Christ the Lord." 

'^ Be not afraid.'* Here is a stop^ that 
the message cannot proceed ; for the sight 
of the messenger hath almost marred the 
hearing of the message. The parties to 
whom it comes be in such fear as they be 
not in case to receive it. *'They were 
afraid," and that *' sore afraid/' as is said 
in the verse before, at the sight of the 
Angel that came with the news. 

And this was not the case of these poor 
men only; others, and other manner of 
people were so, as well as they. This 
Gospel of St. Luke is scarce begun, we 
are yet but a little way in the second 
chapter, and we have already three noli 
timeres in it ; and all, as here, at the com- 
ing of an Angel. 1. " Fear not, Zachary." Luke i. is. 
So he was afraid. 2. " Fear not, Mary." Luke i. so. 
So she was afraid. S. And now, "Fear 
not" these here, that it seems to be 
general to fear at an Angel's appearing, 
c 
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What was it ? It was not the fear of 
an evil conscience; they were about no 
harm. Zachary was at Church at his 
office ; the blessed Virgin, I doubt not, 
blessedly employed; these here doing 
their duty, "watching over their flocks 
by night;" yet feared all. What should 
the matter be ? It is a plain sign our 
nature is fallen from her original ; Heaven 
and we are not in the terms we should be, 
not the best of us all. 

Angels are the messengers of Heaven. 
Messengers ever come with tidings, but 
whether good or bad we cannot tell. 
Here comes an Angel with news from 
Heaven ; what news he brings we know 
not, and therefore we fear because we 
know not. Which shews all is not well 
between Heaven and us, that upon every 
coming of an Angel we promise ourselves 
no better news from thence, but still are 
afraid of the messages and messengers 
that come firom that place. 

In other joys it falls out as Esay tells, 

** multiply the nation and ye shall not 

Isaiah 9. 8. incrcaso their joy;" for that which one 

wins another loses : but this joy, the joy of 
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Puer nattM est nobis, in it " they shall all 
rejoice before Thee, as men make merry 
in harvest, and be joyful as men that divide 
the spoil." "In harvest;" and a good 
harvest all the country is the better for. 
"At a spoil;'* wherein every one hath 
his share. That is gaudium popidiy and 
such is this. Well figured in the place of 
His birth, an inn, which is domus poptdi, 
"open to all passengers" that will take it 
n^; juris puhliciy "wherein every one 
hath right." Yea, and the most common 
part of the inn. For though they sort them- 
selves and have every one their several 
chambers, in the stable all have interest ; 
that is common. And as the place pub- 
lic, so is the benefit, and so is the joy 
public of His birth : Christmas joy right; 
all fare the better for this day. Solus 
populi is the best, and so is gaudium 
populi too; and every good mind will 
like it so much the better that all the 
people have their part in it. 

And this were much, totipopulo "to the 
whole people," if it were but one ; but 
it is omni popuh, saj Theophylact and 
Beda, that is " to all people," which is a 
larger extent by far. And if ye speak of 
c2 
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great joy, this is great indeed, for it is 
universal, it is as great as the world is 
great; when not the Jew only but the 
Gentile, nor the Gentile but the Jew, not 
one people but all, keep a feast. And at 
this word omni populo, nee vox hominum 
sonaty " it is not man that speaketh now," 
whose goodness commonly when it is at 
the greatest extendeth no farther but to 
one nation ; but with God it is never 
great, till it come to omni populo. "It is 
but a small thing (saith He by Esay) to 
raise the tribes of Jacob, or to restore the 
decays of Israel ; I will give thee a light 
to the Gentiles, and a salvation to the 

Isaiah 49.6. end of the world." 

As we said of the inn even now the 
place of His birth, so say we here of the 

Luke 2. 1. time of it. It is well set down by St. Luke 
to have been at the description of the 
whole world; for that was a meet time 
for the Saviour of the whole world to be 
born, "the dew of Whose birth is of the 

Vs. 110. 8. womb of the morning " — the Psalmist in 
passion of joy misplacing his words, the 
meaning is, " His birth from the womb is 
as the morning dew " which watereth 
and refresheth the face of the whole 
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earth; not Gideon's fleece alone, but theJudg.e. 37. 

whole earth ; not one part, not the Jews 

only, no partition now but utraque unum, 

" one of two ;*' nay, one of all; all recapi- Eph. 2. h. 

tolate in Himself, and from Him as a 

centrelines of joy drawn to all, and every 

part of the circle. Eph. 1. 10. 

And we may not pass by quod erity 
" which shall be," which not only is but 
shall be. For by this word we hold ; it 
is our biest tenure. Not only to all that 
then were — then had we been out — but 
that were or ever should be to the world's 
end. Omni populoy " all people," is the 
latitude or extent; quod m^, "that shall 
be," is the longitude or continuance of 
the joy. Quod erit, that it shall be a 
feast of joy, so long as any people shall be 
to hold a feast on the face of the earth. 
In a word, that same evangelium cBtemum 
that St. John saw in the Angel's hand we 
now hear from the Angel's mouth, " to be 
preached to every nation, kindred, tongue, 
and people," that be, or shall be while Rev. u. e. 
the world endureth. 

And for that, men may talk what they 
will, but sure there is no joy in the 
world to the joy of a man saved ; no joy 
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SO great, no news so welcome, as to one 
ready to perish, in case of a lost man, to 
bear of one that will save him. In dan- 
ger of perishing by sickness, to hear of 
one will make him well again; by sen- 
tence of the law, of one with a pardon to 
save his life ; by enemies, of one that will 
rescue and set him in safety. Tell any of 
these, assure them but of a Saviour, it is 
the best news he ever heard in his life. 
There is joy in the name of a Saviours 
And even this way, this Child is a Saviour 
too. Potest hoc facere, $ed hoc non est 
opus Efus. " This He can do, but this is 
not His work;" a farther matter there is, a 
greater salvation He came for. And it may 
be we need not any of these ; we are not 
presently sick, in no fear of the law, in 
no danger of enemies. And it may be, if 
we were, we fancy to ourselves to be re- 
lieved some other way. But that which 
He came for, that saving we need all ; 
and none but He can help us to it. We 
have therefore all cause to be glad for the 
Birth of this Saviour. 

I know not how, but when we hear of 
saving, or mention of a Saviour, presently 
our mind is carried to the saving of our 
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skin, of our temporal state, of our bodily 
life, and farther saving we think not of. 
But there is another life not to be forgot- 
ten, and greater the dangers, and the de- 
struction there more to be feared than of 
this here, and it would be well sometimes 
we were remembered of it. Besides our 
skin and flesh a soul we have, and it is 
our better part by far, that also hath need 
of a Saviour; that hath her destruction 
out of which, that hath her destroyer 
from which she would be saved, and those 
would be thought on. Indeed our chief 
thought and care would be for thg-t ; how 
to escape the wrath, how to be saved from 
the destruction to come, whither our sins 
will certainly bring us. 

Sin it is will destroy us all. And to 
speak of a Saviour, there is no person on 
earth hath so much need of a Saviour as 
hath a sinner. Nothing so dangerous, so 
deadly unto us, as is the sin in our 
bosom; nothing from which we have 
80 much need to be saved, whatsoever 
account we make of it. From it cometh 
upon us all the evil of this life, and from 
it all the evil of the life to come ; in com- 
parison of which these here are not worth 
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the speaking of. Above all then we need 
a Saviour for our souls, and from our 
sins; and from the everlasting destruc- 
tion that sin will bring upon us in the 
other life, not far from us, not from him 
of us that thinketh it farthest off. 

Then if it be good tidings to hear of a 
Saviour, where it is but a matter of the 
loss of earth, or of this life here ; how 
then, when it cometh to the loss of Hea- 
ven, to the danger of hell, when our soul 
is at the stake, and the well-doing or un- 
doing of it for ever ? He that could save 
our souls from that destroyer — ^were not 
the birth of such an one such good news 
trow ? Is not such a Saviour worth the 
hearkening after ? Is He not ? It is then 
because we have not that sense of our 
souls and the dangers of them, that we 
have of our bodies ; nor that fear of our 
ghostly enemies, nor that lively appre- 
hension of the eternal torments of that 
place, and how near we are to it, nothing 
being betwixt us and it but this poor puff 
of breath which is in our nostrils. Our 
carnal part is quick and sensible, our 
spiritual is dead and dull. We have not 
the feeling of our sins that we have of our 



THE NATIVITY. 25 

sickness ; if we had, we would hear this 
news with greater cheerfuhiess, and hold 
this day of the birth of such a Saviour 
with joy indeed. We cannot conceive it 
yet, this destruction is not near enough 
to affect us. But in novissimo intelligetis 
plane, ** in the end,'* when the destroyer Jcr. 30. 24. 
shall come and we shall find the want of 
a Saviour, " we shall plainly understand 
this," and value this benefit and the joy 
of it as we ought, and find there is no 
joy in the earth to the joy of a Saviour. 

And this is He, *' a Saviour Which is 
Christ." He, of Whom all the promises 
made mention, and He the performance 
of them all ; of Whom all the types under 
the Law were shadows, and He the sub- 
stance of them all; of Whom all the 
prophecies ran, and He the fulfilling of 
them all ; He, of Whom all those inferior 
saviours were the figures and forerun- 
ners, and He the accomplishment of all 
that in them was wanting. This is He ; 
Jacob's *'Shiloh," Esay's " Immanuel," Gen. 49. 10. 

' •' ' Isaiah 7. 14. 

Jeremy's "Branch," Daniel's " Messias," J^^^s. 5.^ 
Zachary's oriens ah alto, Aggei's " De- zech. e. 12. 
sire of all nations" then, and now the Hag. 2. 7. 
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joy of all nations^ a Saviour Which is 
Christ. 

And what is meant by this term Christ ? 
a Saviour anointed; or, as in another 
place it is said more agreeable to our 
John 6. 27. phrase of speaking, a Saviour " sealed " 
— a Saviour under God's Great Seal. 
That is, not as those other were, saviours 
raised up of a sudden upon some occasion, 
to serve the turn for the present, and 
never heard of till they came; but a 
Saviour in God's fore-counsel resolved 
on, and given forth firom the beginning ; 
promised and foretold, and now signed 
and sent with absolute commission and 
fulness of power to be the perfect and 
complete Saviour of all. 

And to be it, ex officio ; His office. His 
very profession, to be one, that all may 
have right to repair unto Him, and find 
it at His hands. Not a Saviour incident- 
ally, as it fell out ; but one, ex professo, 
anointed to that end, and by virtue of 
His anointing appointed, set forth, and 
sent into the world to exercise this func- 
tion of a Saviour ; not for a time, but for 
ever ; not to the Jews, as did the rest, but 
even to all the ends of the earth. So runs 
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His bill, " Come unto Me all;" and, ** of M»tt.ii.M. 
them that come to Me, I will cast none 
out." *'The Saviour of aU men," andf$S,%*[i. 
as the Samaritans said of Him, ''the 
Saviour of the world," of Samaritans, john 4. 42. 
Jews, Gentiles ; of kings, of shepherds 
and alL 

And there is yet more particularity in this 
word Christ: three offices did God from 
the beginning erect to save His people by; 
and that, by three acts — the very heathen 
took notice of them — 1. Purgarey 2. lUu- 
minarey 3. Perficere. 1. Priests, to purge 
or expiate ; 2. Prophets, to illuminate or 
direct them; 3. Kings, to set all right, 
and to keep all right in that perfection 
which this world* admitteth. And all 
these three had their several anointings. 
Aaron the Priest, Elisha the Prophet, f^^^p^Jg 
Saul the King. In the Saviour Which is isam.io. 1. 
Christ, His will was all should meet, that 
nothing in Him might want to the per- 
fecting of this work. That He might be 
a perfect Saviour of all. He was all. '' A 
Priest after the order of Melchizedek ;" pg. no. 4. 
a Prophet to be heard when Moses should Deutis. is. 
hold his peace ; a King to save His peo- 
ple, *' Whose name should be the Lord 
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jer.is. 6. our Kighteousness." Dayid's Priest 
Moses' Prophet^ Jeremy's King. 

And these formerly had met double, 
two of them in some other ; Melchizedek, 
King and Priest; Samuel, Priest and 
Prophet; Dayid, Prophet and King. 
Never all three but in Him alone ; and 
so, no perfect Christ but He ; but He all, 
and so perfect. By His Priesthood to 
purge, expiate, and '' save us from our 
sins, being a propitiation to God for 

1 John a. 2. them ;" by His prophecy to illuminate 
and save us from the by-paths of error. 

Lake 1. T». « guiding our feet in the way of peace ;" 
by His Kingdom protecting and conduct- 
ing us through the miseries of this life, tiQ 
He perfect us eternally by Himself in the 
joys of His Heavenly Kingdom. Sightly 
then, " a Saviour which is Christ." 

To save may agree to man ; to be sal- 
vation can agree to none but to Christ 
the Lord. To begin and to end ; to save 
soul and body from bodily and ghostly 
enemies ; from sin the root, and misery 
the branches ; for a time and for ever ; to 
be a Saviour and to be salvation itself; 
' 2 Lord is all this and can do all 
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this. Now then we are right, and never 
till now. " A Saviour which is Christ the 
Lord." 

But the name " Lord " goeth yet fur- 
ther, not only to save us and set us free 
from danger, to deliver us from evil ; but 
to state us in as good and better condi- 
tion than we forfeited by our fall, or else 
though we were saved we should not 
save by the match. To make us then 
savers, and not savers only but gainers, 
and that great gainers by our salvation. 
He doth further impart also the estate 
annexed of this last title, even whatsoever 
He is Lord of Himself. And He is 
''Lord of life," saith St. Peter; life then Acts s. is. 
He imparts. And He is *'Lord of glory," i cor. j. i. 
saith St. Paul; glory then He imparts. 
And He is Lord of joy, *' enter into the 
joy of the Lord;" joy then He imparts. Matt.w. 21. 
Life and glory and joy ; and makes us 
lords of them, and of whatsoever is within 
the name and title of Lord. For having 
thereto a double right, 1. by inheritance 
as the Son, 2. and by purchase as a Be- Heb. 1. s. 
deemer, (for '' therefore He died and rose 
again, that He might be Lord of all ;") Rom. 14. 9. 
contenting Himself with the former. He 
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is well pleased to set over the latter to 
iis^ and admit us with Himself into His 
estate of joint-purchase of Heaven, or 
whatsoever He is owner of ; that in right 
of it we may enter into the life, glory, 
and joy of our Lord, and so be saved and 
be savers, and more than savers every 
way. This also is in the word " Lord," 
this benefit farther we have by it. 

" I bring you good tidings, that to you 
is bom this day in the city of David a 
Saviour, which is Christ the Lord." We 
find not any word through all but there 
is joy in it, and yet all is suspended till 
we come to this one word, vobis ; this 
makes up all. This word therefore we 
shall do well ever to look for, and when 
we find it to make much of it. Nothing 
pajsseth without it; it is the word of 
application. But for it, all the rest are 
loose ; this girds it on, this fastens it to 
us, and makes it ours. But for it, we are 
but in their case Quid nobis et Tibi. 
Matt. 8. 29. " What have we to do with Thee ? " This 
" Saviour which is Christ the Lord," in 
this good time and fit place, quid ad nos f 
" What are we the better ? " Omnipopuloy 
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is somewhat too general, and the hun- 
dredth part of them shall not be benefited 
by Him. We would hear it in more par- 
ticularity. Why vobis, " for you it is," 
born for you. Yea, now ye say somewhat. 

And twice it is repeated for failing, in 
either verse once. ^" I bring you good 
tidings," "Unto you is born," that ye 
may know the message is yours, and the 
birth is yours; therefore the message is 
sent to you, because the birth concerneth 
you.' But yours they be, both. 

May we then be bold to change the per- 
son, and utter it in the first which he doth 
in the second, and say, nobis ! We may 
sure, Puer natus est nobis / " Unto us a 
Child is bom;" Esay hath said it before us. isaiah 9. e. 
And thereby lieth a mystery. The Angels 
they say, vobis : the Prophets were men ; 
men say, nobis. Bid the Angel say, nobis, 
he cannot — neither sing nor say it ; -4n- 
gelis "to Angels," he cannot; (Nusqtiam 
Angdos i) but hominibus "unto men," J^Ji^j/ii. 
he can and doth. And this is a special 
high prerogative ; that which the Angels 
can neither sing nor say, we can do both. 

If then He be bom to us, it is to some 
end. Esay tells us what it is, when he ex- 
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poiindeth natus by datusy " born to us " 
by "given us." Born, to be bestowed 
upon us. And if given us, bestowed upon 
us, then He is ours. Ours His benefit, 
His office. His power. His benefit to 
save us. His office to undertake us. His 
power to assure us. Ours, His salvation 
as Jesus, His anointing as Christ, His 
dominion as the Lord. And if He be 
Luke 15. 31. ours, then all His are ours; His birth 
ours, and if His birth, all that foUow 
His birth, ours too. 
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Psalm lxxxt. 10, 11 :— "Mercy and truth are met 
together; righteousness and peace have kissed 
each other. Truth shall spring out of the earth ; 
and righteousness shall look down from heayen." 

Out of Christ and before His birth, they 
met in opposition; in Christ and at His 
birth, did these four lights come to meet 
and to be in conjunction now. They met 
before; but instead oiosculatuB it was alter- 
catcB sunt. While Mercy and Peace would 
have Adam's and our case relieved, Right- 
eousness and Truth would by no means 
endure it. The plea is drawn up and re- 
ported at large by Bernard in his first 
Sermon upon the Annunciation. Mercy 
began, for out of her readiness to do good, 
she is here, she is ever foremost. Her 
inclination is, or rather she herself is an 
inclination, to pity such as are in misery, 
and if she can to relieve them, yea though 
they deserve it not. For, which is the 
comfort of the miserable sinner, she looks 
not to the party, what he is or what he 
hath done or deserved, but what he suf- 

D 
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fers, in how woeful and wretched a case 
he is. And her plea is, " What hath God 

Ps. 89. 47. made all men for nought ? " " What profit 

P8. so. 9. is in their blood ? " It will make God's 
enemies rejoice. Thither it will come, if 
God cast them clean off. What then, " will 
He cast them off for ever, will He be no 
more entreated ? Hath God forgotten to 

ps. 77. 7, 8. be gracious ? " With these and such like 
pit susurriy as he calls them, did she enter 
into God's bowels, and make them yearn 
and melt into compassion. And certainly, 
if there were none to stand against us, 
there were hope Mercy had prevailed. 

But Truth must be heard too, and she 
lays in just matter of exception ; pleads, 

John 1. 1. Deus erat Verbum ; What is God but His 
Word ? And His word was — as to Adam, 

Gen. 2. 17. movte moHeriSy so to his sons, " the soul 

Ezek.i8.2o.that sinneth it shall die." God may not 
falsify His word ; His word is the truth. 
Falsify the truth ? That may not be. 

And then steps up Righteousness and 
seconds her. That God as He is " true in 
His word," so is He "righteous in all His 

Ps. 145. 17. works." So " to render each his own," 
to every one that is his due ; and so to 

Rom. 6. 23. the siuncr, "the wages of sin," that is. 
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'' death." God forbid, the Judge of the 
world should judge unjustly ! That were, 
as before to make truth false, so here to 
do right wrong. 

Nay, it went farther, and they made it 
their own cases. What shall become of 
me, said Eighteousness ? What use of 
justice if God will do no justice, if He 
spare sinners ? And what use of me, saith 
Mercy, if He spare them not? Hard 
hold there was, inasmuch as, said Right- 
eousness ** I die, if he die not." And, 
said Mercy, " if he die, I die too." To 
this it came ; and in those terms brake up 
the meeting, and away they went one 
from the other. Truth went into exile, 
as a stranger upon earth: — Terras Astreea 
reltquit, she confined herself in Heaven, 
where so aliened she was as she would not 
so much as look down hither upon us. 

Mercy, she stayed below still. *' Where 
should Mercy be," saith Hugo well, "if 
with misery she should not be ? " 

As for Peace, she went between both, 
to see if she could make them meet again 
in better terms. For without such a 
meeting, no good to be done for us. 

For meet they must, and that ill other 
1) 2 
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terms, or it will go wrong with us ; our 
salvation lies a bleeding all this while. 
The plea hangs, and we stand as the pri- 
soner at the bar, and know not what shall 
become of us. For though two be for us, 
there are two against us, as strong and more 
stiff than they. So that much depends 
upon this second meeting, upon the com- 
posing or taking up this difference. For 
these must be at peace between them- 
selves, before they be at peace with us, or 
we with God. And this is sure ; we shall 
never meet in Heaven, if they meet no 
more. 

And many means were made for this 
meeting many times, but it would not be. 
Where stayed it? It was not long of 
Mercy, she would be easily entreated to 
give a new meeting — ^no question of her. 
Oft did she look up to Heaven, but Right- 
eousness would not look down. Not look ? 
not that ? small hope she would be got to 
meet that would not look that way-ward. 

Indeed, all the question is of her. It is 
Truth and she that hold off, but specially 
she. Upon the birth you see here is no 
mention of any in particular but of her, as 
much to say as the rest might be dealt 
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with; she only it was that stood out. 
And yet she must be got to meet, or else 
no meeting. 

All the hope is, that she doth not refuse 
simply never to meet more, but stands up- 
on satisfaction; else Righteousness should ^ 
not be righteous. Being satisfied, then she 
will; remaining unsatisfied, so she will 
not meet. 

All stands then upon her satisfying; 
how to devise to give her satisfaction to 
her mind that so she may be content once 
more not to meet and argue as ere-while, 
but to meet and kiss ; meet in a joint con- 
currence to save us, and set us free. 

And indeed, hoc opus, " there lies all;" 
how to set a song of these four parts in 
good harmony, how to make these meet 
at a love-day, how to satisfy Justice upon 
whom all the stay is. And this, say I, no 
religion in the world doth or can do but 
the Christian. No choir sing this Psalm 
but ours, none make justice meet but it. 
Consequently, none quiet the conscience 
soundly but it ; consequently, no religion 
but it. With all religions else at odds 
they be, and so as th6y are fain to leave 
them so; for means in the world have 
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they none how to make them meet. Not 
able for their lives to tender Justice a 
satisfaction, that will make her come in. 
The words next before are, " that glory 

pg. 85.9. may dwell in our land." This glory doth 
dwell in our land indeed. And great 
cause have we all highly to bless God 
That hath made '' our lot to fall in so fair 

Ps. 16.6. a ground." That we were not born to 
inherit a lie ; that we were born to keep 
this feast of this meeting. For bid any of 
them all but show you the way how to 
satisfy Justice soundly, and to make her 
come to this meeting ; how God's word 
may be true, and His work just, and the 
sinner find mercy and be saved for all 
that— they cannot. The Christian only 
can do it, and none else. All beside for 
lack of this pass by the wounded man, and 

Luke 10. 31, ig^ him lie still and bleed to death. 

There is One there thus speaketh to 

Justice; "Sacrifice and sin-oflFerings Thou 

Psalm 40. 6, wouldst uot havc : then said I, Lo, I come." 

&c. 

He, " of Whom it was written in the vo- 
lume of the book that He should do that 
feat," "make Him a body to do it in," 
and He will do it. Give Him an ortus est^ 
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let Him be but born, He will make them 
meet straight ; — Justice and all. For all 
the world sees, if order could be taken 
that He, that the Son of God, the Word 
and Truth eternal would say, *^Lo, I 
come ; " would take our nature upon Him, 
and in it " lay down His soul an offering 
for sin;" there were good hope of con- fjjJ^J; ^q 
tenting Justice, and that the meeting 
would go forward. '* God with His own 
blood ;" — what sin in the world would not 
that serve for ? What justice in Heaven 
or earth would not that satisfy ? If ye 
speak of an expiation, a ransom, an 
atnaX^f^fia — Christ's own word — ^a perfect Matt. i6. 6 
•'commutation," there it is. This had, 
Justice will meet, embrace, kiss Mercy, 
shake hands, join now friends; "I have 
found that now, wherewith I hold myself 
fully content and pleased." This way ye job S3. 24. 
shall make them meet, or else let it alone 
for ever. 

Ver. 11. « Truth shall bud out of the 
earth ; and Bighteousness shall look down 
from Heaven." 

And this is it the Christian religion sets 
before us ; how the Son of the Most High 
God of Heaven and earth took on Him 



40 THE ITATIVITY. 

our nature, that in our nature, for our 
nature. He might make to God (eyen 
** standing on the terms of His most exact 
strict justice," as the schoolmen speak) a 
complete, full, every way sufficient satis- 
faction. And this, lo, makes the meeting. 
This honour hath the Christian religion 
above all other ; this glory doth dwell in 
our land ; that these four by Christ's birth 
in it are brought not only to " meet 
together,*' but even to " kiss each other." 
And if this be the glory, be not they 
the shame of Christian profession that 
cherish in their bosoms, and entertain 
with stipends such as are come to this 
phrenzy I will call it, to say, what needs 
any satisfaction ? What care we whether 
Justice meet or no ? that is in effect what 
needs Christ? Cannot God forgive of- 
fences to Him made, of His free goodness, 
of His mere mercy, without putting His 
Son to all this pain ? Fond men ! if He 
would quit His justice or waive His truth. 
He could ; but His justice and truth are 
to Him as essential, as intrinsically essen- 
tial, as His mercy ; of equal regard, every 
way as dear to Him. Justice otherwise 
remains unsatisfied ; and satisfied it must 
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be either on Him or on us. For with beasts 
or prayers it will not be, and it will hold off 
till it be. If Justice be not so met with, it 
will meet with them ; and they had better 
"meet a she-bear robbed of her whelps," Prov.17.12. 
than meet Justice out of Christ's presence. 

Now mark the order how they stand. 
Mercy leads to Truth, and the knowledge 
of it; and Truth to Righteousness, and 
the practice of it ; and Righteousness to 
Peace, and the ways of it — " guides our 
feet" first " into the way of Peace." And Luke 1. 79. 
such a way shall there always be, do all 
the controversy-writers what they can, a 
fair way agreed upon of all sides, ques- 
tioned by none, in which whoso orders 
his steps aright " may see the salvation of 
our God." Even the way here chalked 
out before us ; to shew Mercy, and speak 
Truth; do Righteousness, and follow 
Peace. And by this rule proceeding in 
the points whereto we are come already, 
even those truths wherein we are other- 
wise minded would in due time be re- 
vealed unto us. 

This is Zachary's peace; and this of 
his well followed in the end will bring 
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US Simeon's peace, to be dismissed, " to 
Luk« 2. 29. depart hence in peace." And " peace at 
the latter end," is worth all. Peace in 
the end is a blessed end, and the begin- 
ning of a peace which never shall have 
end. Mercy our beginning, and Peace 
our end. 

Each of these is a quarter of Chris- 
tianity, you shall never while you live 
make it serve for the whole. 

The truth is, — sever them, and fare- 
well all. Take any one from the rest, 
and it is as much as the whole is worth. 
For, as Bernard well observed, non sunt 
virtutes si separentuVy "upon their se- 
paration they cease to be virtues." For 
how loose a thing is mercy, if it be 
quite devoid of justice ? We call it 
foolish pity. And how harsh a thing 
justice, if it be utterly without all temper 
of mercy ! Summa injuria then, that is 
" injustice at the highest." Mercy, take 
Truth away, what hold is there of it? 
Who will trust it ? Truth, take Mercy 
from it, it is severity rather than verity. 
Then Righteousness without Peace, cer- 
tainly wrong is much better — better than 
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perpetual brabbling. And Peace without 
Righteousness^ better a sword far. This, 
if you sunder them. But temper these 
together, and how blessed a mixture! 
Set a song of all four, and how heavenly 
a melody ! Entertain them then all four: 
1. hope in Mercy ; 2. faith in Truth ; S. 
fear of Righteousness ; 4. love of Peace ; 
O how loving a knot ! how by all means 
to be maintained! how great pity to 
part it! 



44 THE NATIVITY. 



St. Luke ix. 14: — *' Glory to God in the highe«t, 
and on earth peace, good will toward men." 

Glory and Peace are coupled together 
with an "and" — " and on earth peace ; " 
that Glory would not be sung alone, but 
Peace together with it. We will not, we 
may not skip the copulative ; that couples 
together high and low. Heaven and 
earth, and in them God and man; but 
that which I respect specially. Glory and 
Peace must be sung together. If we sing 
Glory without Peace, we sing but to 
halves. No Glory on high will be admitted 
without Peace upon earth. No gift on 
His Altar, which is a special part of His 
glory, but "lay down your gift and there 
leave it, and first go your way and make 
Matt. 6. 24. peace on earth ; " and that done come 
again, and you shall then be accepted to 
give glory to Heaven, and not before. 
And O that we would go and do the like, 
have like regard of His glory that He 
hath of our peace. But this knot of Glory 
and Peace is against those that are still 
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ever wrangling with one thing or other, 
and all for the glory of God forsooth, as 
if these two could not join — God could 
not have His glory if the Church were 
at peace, as if no remedy the Angels' 
"a»rf" must out. 

Glory and Peace ; but Glory first, and 
then Peace. There is much in the order. 
Glory to be first, else you change the 
clef, — the clef is in Glory, that the key 
of the song. That is to be first and 
before all. Peace to give place to her; 
Glory is the elder sister. And no Pax 
in terris, unless it be first considered how 
it will stand with Gloria in excelsis. To 
set Peace before Glory is to set earth 
above Heaven. Keep the order then, each 
in her place. So goeth the song; the 
Child born is God and man — God firom 
on high, Man from the earth. Ccelestem 
primo^ dein et terrestrem celebrant, *' they 
keep the right order in singing of Him;" 
we to do the like, Heaven's part ever to 
be first. 

But then next after His glory nothing 
more dear, more precious, nay nothing 
so dear, so precious to us then as Peace. 
Set Glory safe, and then by all means 
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inquire Pacem, saith the Psalmist^ "seek 
Pi. 34. 14. Peace." If she hide herself, seek her 
out, etpersequare eam, "and pursue her ;" 
if she fly away, follow her hard. Peace is 
not sought, no man follows her to make 
any pursuit ; they know not the value of 
Peace that lose her so easily, that follow 
her so faintly. Nay instead of pursuit, 
persecute her and drive her away, and 
make the chasing her away the seeking of 
God's glory. The second thing in the 
world is Peace ; only one, one only before 
it, the glory of God. 
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Matt. ii. 1, 2: — "Now when Jesus was born in 
Bethlehem of Judaea in the days of {Herod the 
king, behold, there came wise men from the east 
to Jerusalem, Saying, Where is He that is born 
King of the Jews } for we have seen His star in 
the east, and are come to worship Him." 

The Fathers aptly resemble their case, 

that were the antenati before Christ, and 

ours that came after, to the two men that 

" carried the great cluster of grapes upon 

a staff between them." Both carried, butNum.13.23. 

he that came behind saw that he carried ; 

so did not he that went before. 
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REPENTANCE AND FASTING. 



Psalm LXxviTi. 34: — ** When He slew them, then 
they sought Him : and they returned and enquired 
early after God." 

Thus it was^ saith Asaph, under Moses. 
While His hand was not upon them, they 
regarded Him not, as not worth the 
seeking; perdehant Eum^ it was their 
losing time. But " when He slew 
them," they fell to seek, and well was he 
that might find ; qunerebant Eufn^ it was 
their seeking time. 

Before, qutBrehant alia^ "they found 
themselves other matters more meet to 
seek." Then qu€erebant JBum, "they 
gave over all to seek Him only." 

Before He sought them; and they 
gave Him good leave so to do. Then all 
is turned out and in. As He them before, 
so they Him now. 

And is it not thus with us that are now 
in theatro, " upon the stage ? " Yes in- 
deed ; and more, if more may be. This is 
but vetus fabula per novos histriones, "the 
same play again by other actors." For 
E ^ 
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in public, when in the days of safety 
plenty and peace, we are in the sixth of 

Amos 6. 1— Amos, and are best at ease when qucerebant 
is farthest from us ; but if war, famine, 
or contagion come, then we run to the 

Joel 2. 15. second of Joel, " Sanctify a fast," and call 
for the Ark, and grow all godly on a 
sudden. What is this but cum occideret ? 
And in private, when while youth and 
strength and health doth last, while the 
evil day is far off, we are even at cessare 
fac Sanctum Israel a nobis, '*' cause the 

isa. 30. 11. Holy One of Israel to cease from us;" but 
when distress, danger, or death come, 
when Rabshakeh is before the walls, then 
we cry, **Now is the day of tribulation 
and anguish; now the children are come 
to the birth, and there is no strength 

i$a.37.3. to be delivered." Now send to Esay, 
**Now lift up thy prayer for the remnant 

Isa. 3?. 4. that is left." What is this but cum 
occideret 9 Surely this is our case ; our 
seeking goeth wholly by our killing— 
waxeth and waneth, is out and in, as that 
is near at hand or farther off. I need not 
tell it, your ears and eyes are daily 
witnesses that this is a true saying, "when 
He slew them, then they sought Him; 
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and they returned and enquired early 
after God." !No killings no seeking. 

Sooner or later all seek it^ all men if 
not before yet cum occideret, then cer- 
tainly. 

All seek ; and among all " they " 
sought^ which word is not without his 
weight here. For what are these that 
Asaph here meaneth by "they?" Not 
saintSy not generatio qucerentiuniy *Hhe 
generation of them that seek God." But ps. 24. 6. 
"they " that in the verse before " wasted 
all their days in vanity, and their years 
in turmoiling in the world." " They," ps. 78. 33. 
idle, riotous persons — " they " sought. 

" They" that in a verse after "flattered 
Him with their lips," and gave Him all p«- ^s. se. 
the good words that might be, and meant 
no such thing. The hypocrites, "they" 
sought. 

" They " that a little before "grievously 
provoked the Most High God" with 
speeches little better than blasphemy; 
"can God do this? Is there a God 
amongst us," or is there none ? And so, ?%, n. 19. 
instead of queer ehant Deum, qucerebant an 
Deus, "made a question^ whether there 
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were any to seek." That is, even the very 
wicked, and of all wicked the worst, the 
profane atheists, "they" sought — even at 
last "they" sought. This is the triumph 
of religion ; the riotous person, the hypo- 
crite, the atheist, all shall seek. 

And herein is folly condemned even of 
her own children, and wisdom justified of 
her very enemies ; that they that greedily 
seek sin, at last would be glad to be rid 
of it, and they that merrily scorn religion 
at last are glad to seek to it. 

To seek then is to turn, to rise, to rise 
early, to enquire after it. si queeritts, 
quceritey saith Esay, "the morning cometh, 

i»a. 31.12. and so doth the night;" that is, our days 
^pend apace, and we say we will seek ; if 
we will seek, let us once do it indeed. 

Secondly, if it be quterehanty and if it 
be Eum ; another point to be rectified. 

2Cor.i2.i4.iV()» vestra sed t?o«, saith the Apostle, is 
the right seeking. Not seek Him for 
somewhat we would have of Him, but to 
seek Himself for Himself. It is one 
thing, say the schools, to seek God for 
fruition; another to seek Him to make 
use of Him. One thing, saith Christ, to 



BEFENTANOE AND FASTING. 55 

seek for the miracle, another for the John 6.26. 
loaves. One thing to ''seek His face," ps. los. 4. 
another to seek His fingers' ends. One 
thing to consult with Him only for 
conscience, to know and do ; another to 
consult with Him — if it hit our humour to 
make our advantage of it, if it go against 
us to set light by it. Such is our seeking 
for the most part ; cum occideret, to have 
our turn served, to have our health re- 
stored, that we may seek Him no longer, 
but to our former riot again, "and to- 
morrow may be as yesterday and much 
more." i»a- se. 12. 

When we are come to the very last cast, 
our strength is gone, our spirit clean spent, 
our senses appalled, and the powers of our 
soul as numb as our senses, when a gene- 
ral prostration of all our powers, and the 
shadow of death upon our eyes, then 
something we would say or do which 
should stand for our seeking; but, I 
doubt it will not serve. This is the time 
we allow God to seek Him in. 

Is this it? Would we then seek Him 
when we are not in case to seek anything 
•else ? Would we turn to Him then when 
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we are not able to turn ourselves in our 
bed ? Or, " rise early to seek Him" when 
we are not able to rise at all ? Or " en- 
quire after Him " when our breath faileth 
us, and we are not able to speak three 
words together? Neither before, nor with, 
but even at the end otoccideret 9 No hour 
but the hour of death? No time but 
when He taketh time from us and us from 

^ Rev. 10. 6. it, et temptis nan erit ampUusf What 
shall I say ? Shall I commend this seek- 
ing, turning, rising, enquiring ? No ; I 
cannot commend it either in itself or to 
any. I commend it not. 

That that may be said is this, and it is 
nothing: true; some one or two of a 
thousand and ten thousand that have. 
How then ? Shall we not therefore follow 
our instruction and seek Him before? 
Nay then, " some have found and never 

i8a.65. 1. sought;" — let us not seek Him at all if 
that will hold. Thus it is ; some going a 
journey have found a purse by the way — it 
were mad counsel to advise us to leave 
our money behind upon hope of like hap 
in ours. No ; this is safe and good ; though 
some one or two have found and not 
sought^ yet let us seek for all that. 
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Though some one or two have then sought 
and found, yet let us seek before. Though 
some have found a purse in their way, let 
us not trust to like hap, but carry money 
with us. This is a privy-door on special 
favour open to some few. There lieth no 
way by them. " This is the way," you 
have heard, " walk in it and you shall 
find rest to your souls." im.so. 21. 

To speak then of safe seeking and sure 
finding, I say, as Asaph saith, itis a, ne 
fiant. This time is not the time Christ 
giveth us ; He assigneth us another. Yea 
we condemn ourselves in that we would 
seek to allow it ourselves. If we were 
put to it to say plainly, " not till He kill 
me," it would choke us. We neither 
have heart nor face, we would not dare to 
answer so, we dare not avow it. And if 
it be a ne dicant it is a ne fianU The 
time of God's qucertte is primum qucerite. Matt. 6. 33. 
This cum is the last of all our cuma ; all 
other before it. First and last are fiat ad 
oppositum. This is not it. 

The time of seeking God must be 
^eicTos, such as is meet to be received, a cor. e. 2. 
This is not : therefore, I hope, we will not 
ofier it God. If we do, take heed He 
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scorn not this time as He doth their 
price in Zachary ; *' a goodly time (price) 

zech.ii.i3.that 1 have assigned Me." Take heed 
He stand not upon His reputation, as in 
Malachi, and bid us " offer our service" 
at this hour, ^' to any great man and see, 

Mai. 1. 8. whether he will be content with it," and 
not reject both us and our seeking then. 
This is not, cannot be but a great ne fiant, 
to offer God that no man is so mean but 
would take in evil part. 

Lastly, it would be known what became 
of this qtuBrebantf What they found 
that sought thus, and then and not before ? 
''They found not Him," the Prophet 
saith plainly. They go then " with sheep 
and bullocks," and all manner of sacrifice, 
'' to seek the Lord ; but find Him not, for 
Hosea 6. 6. He hath withdrawn Himself before." 

And justly they find Him not ex lege 
talionis. God Himself answers them ; nay 
their own hearts answer themselves. Go : 
whom you have spent your life in seeking, 
seek to them now. Let them save you 
at this, whom ye sought at all other times. 
As for Me, it shall come to. pass, as I cried 
and you would not hear, so you shall cry 
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and seek and shall not find or be heard, 
saith the Lord. 

Yes — ^they found Him, but with a door 
shut between Him and them. But what 
found they? The parable of the ten 
virgins tells us, which is the Gospel for 
this Psalm, they found that which we I hope 
shall never find, a nescio vos. Where, that M«tt.25. k. 
we may see that this course is folly and 
therefore indeed a ne fidnt sicut, that 
which putteth the difference of those that 
be wise and go in, is that they had sought 
'*and looked to their oil ere the Bride- 
groom came ;" and those that were foolish Matt. 25. 4. 
and shut out when the Bridegroom was 
eiren coming, that is, cum occtderet, were 
to seek their oil then — had not looked to 
it till then. Nescio vos is their answer. He 
knoweth them not ; they took too short a 
time to breed acquaintance in. Nescio vos 
they find that so seek. 

Fourthly, seeing *' yet is the acceptable 
time," yet " He may be found," yet it is2Cor.6.2. 
cum servarety occideret is not yet come — 
how near it is it is hard to say; our Saviour 
Christ saith it is qud hord nesciSy it may Luke 12. 46. 
be nearer than we are aware ; lest it come 
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upon us before we seek, let us seek before 
it come upon us. So seeking we shall 
safely seek; safely seek and surely find 
God^ and with God whatsoever is worth 
the finding. But, that which we seek, we 
shall after occideret is past find ourselves in 
His presence and at His right hand ; " in 
Ps. 16. 11. Whose presence is the fulness of joy," not 
as ours here joys half empty; and at 
" Whose right hand there are pleasures for 
evermore," not as ours here for a time 
and a short time, God knoweth. That 
which here we seek and cannot find, with 
Him we shall, if we shall here indeed and 
in due time seek Him by the timely fruits 
of an undelayed repentance. Almighty 
God, lighten our minds, kindle our affec- 
tions, settle our hearts so to seek. 
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St. Matthew hi. 8 :— " Bring forth therefore fruits 
meet for repentance." 

Only when we say worthy it would be 
understood cum grano salts. How worthy? 
in what sense ? whither referred ? that we 
mistake not. I demand then first, Shall 
we put them into the balance to weigh the 
worthiness of our fruits with the un- 
worthiness of our sins, and the consequent 
of our sins "the wrath of God;" the 
dignity of the one with the indignity of 
the other, and think by their dignity to 
satisfy God's just indignation? I trow not. 
At this beam, no fruits of ours will hold 
weight ; none so found worthy ; no, not if 
we could, I say not shed or pour out, 
but even melt into tears, and every tear a 
drop of blood. No ; non sunt condignee 
/7amon«9,saith the Apostle, "we can suflfer 
nothing worthy our sins," but that* we ^®*e!,*/*i?' 
cannot suffer, ira ventura, " the wrath of *^*''^''* 
God." The infinite incomparable high 
worth of Him That in our sin is wronged, 
the foul contempt that is therein offered. 
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are far above the worth of any our fruits — 

weigh them down as any feather. Why 

all Lebanon^ saith the Prophet^ is not 

sufficient to find wood, nor all the " beasts 

Ps. 50. 10. upon a thousand hills " not enough for a 

Dan. 5. 27. Sacrifice. " Tekel, Tekel, too light all." 

Take them out of the scales, away with 

them, non sunt digni, in that sense. In 

which sense not the wicked prodigal child 

Luke 15.21. only, but even the good Centurion, nay 

Mltts'.ii. then, even St. John Baptist here himself, 

cry all, non sum dignity neither their 

fruits, nor they. The honour of dignos in 

this sense belongs to the fruits of no tree, 

but the tree of the Cross of Christ, to IJis 

sufferings and to none but His* 
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Zechariah XII. 10:— " And they shall look upon 
Me whom they have pierced." 



In the course of justice we say, and say- 
truly, when a party is put to death, that 
the executioner cannot be said to be the 
cause of his death; nor the sheriff, by 
whose commandment he doth it ; neither 
yet the judge by whose sentence ; nor the 
twelve men by whose verdict ; nor the law 
itself, by whose authority it is proceeded 
in. For, God forbid we should indict 
these, or any of these, of murder. Sin, 
and sin only, is the murderer. Sin, I say, 
either of the party that suffereth ; or of 
some other, by whose means, or for whose 
cause, he is put to death. 

Now, Christ*8 own sin it was not that 
He died for. That fs most evident. Not 
so much by His own challenge, ** Which 
of you convinceth Me of sin?" as by John 8.46. 

F 
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the report of His judge, who openly pro- 
fessed that he had examined Him, and 

Luke28.i4,** found uo fault in Him." " No, nor yet 
Herod," for being sent to him and exa- 
mined by hiui also, nothing worthy death 
was found in Him. And therefore, calling 
for water and washing his hands he pro- 
testeth his own innocency of the blood of 

Matt. 27. 24 this " Just Man;" thereby pronouncing 
Him Just, and void of any cause in Him- 
self of His own death. 

It must then necessarily be the sin of 
some others, for whose sake Christ Jesus 
was thus pierced. And if we ask, who 
those others be ? or whose sins they were ? 
the Prophet Esay tells us, " He laid upon 

isa. 53. 4- jjjjjj ^Y^Q transgressions of us all;" who 
should, even for those our many, great, 
and grievous transgressions, have eternally 
been pierced, in body and soul, with 
torment and sorrows of a never-djring 
death, had not He stepped between us 
and the blow, and received it in His own 
body ; even the dint of the wrath of God 
to come upon us. So that it was the sin 
of our polluted hands that pierced His 
hands, the swiftness of our feet to do evil 
that nailed His feet, the wicked devices of 
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onr heads that gored His head, and the 
wretched desires of oar hearts that pierced 
His heart. "We that '* look upon," it is 
we that ^* pierced Him ;" and it is we that 
" pierced Him," that are willed to " look 
upon Him." Which bringeth it home to 
us, to me myself that speak, and to you 
yourselves that hear ; and applieth it most 
effectually to every one of us, who evi- 
dently seeing that we were the cause of 
this His piercing, if our hearts be not too 
hard, ought to have remorse to be pierced 
with it. 

When, for delivering to David a few 
loaves, Abimelech and the Priests were 
by Saul put to the sword, if David did 
then acknowledge with grief of heart 
and say, " I, even I, am the cause of the 
death of thy father and all his house ;" — * j^**"- ^2. 
when he was but only the occasion of it, 
and not that direct neither — may not we, 
nay ought not we much more justly and 
deservedly say of this piercing of Christ 
our Saviour, that we verily, even we, are 
the cause thereof, as verily we are, even 
the principals in this murder; and the 
Jews and others, on whom we seek to 
derive it, but only accessories and instru- 
F 2 
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mental causes thereof. Which point we 
ought as continually, so seriously to think 
of; and that no less than the former. 
The former, to stir up compassion in our- 
selves, over Him that thus was pierced ; 
the latter, to work deep remorse in our 
hearts, for being authors of it. That He 
was pierced, will make our bowels melt 
with compassion over Christ. That He 
wias pierced by us that look on Him, if 
our hearts be not " flint," as Job saith. 
Job ji. 24. or as " the nether mill-stone," will breed 
remorse over ourselves, wretched sinners 
as we are. 

Yea Christ Himself, pierced as He is, 
inviteth us to it. For in the Prophet here 
it is not in Eum^ but in Me ; not " on 
Him," but "on Me Whom they have 
pierced." But more fully in Jeremy ; for, 
to Christ Himself do all the ancient 
writers apply, and that most properly, 
those words of the Lamentation ; " Have 
ye no regard all ye that pass by this way ? 
Behold, and see if there be any sorrow 
like My sorrow, which is done unto Me, 
wherewith the Lord hath afflicted Me in 
Lam. 1. 12. the day of His fierce wrath." 
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Our own profit, which is wont to per- 
suade well, inviteth us; for that as from the 
brazen serpent no virtue issued to heal but 
unto them that steadily beheld it,so neither 
doth there from Christ but upon those that 
with the eye of faith have their contem- 
plation on this object; who thereby draw 
life from Him, and without it may and do 
perish, for all Christ and His Passion. 

And if nothing else move us, this last 
may, even our danger. For the time 
will come when we ourselves shall desire, 
that God looking with an angry counten- 
ance upon our sins, would turn His face 
from them and us, and look upon the face 
of His Christ, that is, *^ loak upon Him ;" 
which shall justly be then denied us, if 
we ourselves could never be gotten to do 
this duty, ^^ to look on Him," when it 
was called for of us. God shall not look 
upon Him at ours. Whom we would not 
look upon at His request. 

In a word, if thus causing ourselves to 
fix our eyes on Him we ask. How long we 
shall continue so doing, and when we 
may give over ? let this be the answer ; 
Donee iotusfixus in oorde, Qui totusjixus 
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in cruce. " Till He be as fast fixed in 
our heart as ever He was to His cross." 
Or if that be too much or too hard, yet 
saltern, " at the least," respice in lUum 
donee Hie te respexerit, "Look upon Him 
till He look upon you again." For so He 
will. He did upon Peter, and with His 

Luke22. 61. look melted him into tears. He that once 
and twice before denied Him and never 
wept, because Christ looked not on him, 
then denied and Christ looked on him, 
and "he went out and wept bitterly." 
And if to Peter thus He did, and vouch- 
safed him so gracious a regard, when Peter 
not once looked toward Him, how much 
more shall He not deny us like favour, if 
by looking on Him first we provoke Him 
in a sort to a second looking on us again, 
with the Prophet, saying, " I have set 

Ps. 16. 8. thee, O Lord, before me ;" and again, 
" O look Thou upon me, and be merciful 
unto me, as Thou usest to do to those 

pg. 119. 132. that love Thy Name." " That love Thy 
Name," which is Jesus, *^a Saviour;" 
and which love that sight wherein 
most properly Thy Name appeareth, and 
wherein Thou chiefly shewest Thyself to 
be Jesus " a Saviour." 
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And to conclude, if we ask. How we 
shall know when Christ doth thus respect 
us ? Then truly, when fixing both the eyes 
of our meditation " upon Him That was 
pierced," — as it were one eye upon the 
grief, the other upon the love wherewith 
He was pierced, we find by both, or one 
of these, some motion of grace arise in 
our hearts; the consideration of His 
grief piercing our hearts with sorrow, 
the consideraJtion of His love piercing our 
hearts with mutual love again. The one is 
the motion of compunction which they 
felt, who, when they heard such things, 
"were pricked in their hearts." The Acts 2. sr. 
other, the motion of comfort which they 
felt, who, when Christ spake to them of 
the necessity of His piercing, said ; "Did 
we not feel our hearts warm within us ? " Luke 24. 32. 
That, from the shame and pain He 
suffered for us ; this, from the comforts 
and benefits He thereby procured for 
us. 

These have been felt at this looking on, 
and these will be felt. It may be at the 
first, imperfectly, but after with deeper 
impression ; and that of some, with such 
as "none knoweth," but He that hath felt 
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them. Which that we may endeavour to 
feel, and endeavouring may feel, and so 
grow into delight of this looking, God, 
[of His mercy, grant.] 
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LAMENTATZOMfl 1. 12 :— **Is U nothing to you, all ye 
that pass by ? Behold, and see if there be any 
sorrow like unto My sorrow, which is done unto 
Me, wherewith the Lord hath afflioted Me in the 
day of His fierce anger." 

For among all the deadly sorrows of His 
most bitter Passion, this, even this, 
seemeth to be His greatest of all, and 
that which did most affect Him, even the 
grief of the slender reckoning most men 
have it in ; as little respecting Him, as if 
He had done or suffered nothing at all for 
them. For, lo, of all the sharp pains He 
endureth He complaineth not, but of this 
He complaineth, of no regard ; that which 
grieveth Him most, that which most He 
moaneth is this. It is strange He should 
be in pains, such pains as never any was, 
and not complain Himself of them, but of 
want of regard only. Strange, He should 
not make request, O deliver Me, or relieve 
Me ! But only, O consider and regard Me! 
In effect as if He said. None, no deliver- 
ance, no relief do I seek ; regard I seek. 
And all that I suffer, I am content with it. 
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I regard it not, I suffer most willingly, if 
this I may find at your hands, regard. 

Truly, this so passionate a complaint 
may move us, it moved all but us; for 
most strange of all it is, that all the crea- 
tures in Heaven and earth seemed to hear 
this His mournful complaint, and in their 
kind to shew their regard of it. The sun 
in Heaven shrinking in his light, the 
earth trembling under it, the very stones 
cleaving in sunder, as if they had sense 
and sjrmpathy of it, and sinful men only 
not moved with it. And yet it was not 
for the creatures this was done to Him, 
to them it pertaineth not ; but for us it 
was, and to us it doth. And shall we not 
yet regard it ? shall the creature, and not 
we ? shall we not ? 

If we do not, it may appertain to us, 
but we pertain not to it; it pertains to 
all but all pertain not to it. None per- 
tain to it but they that take benefit by it; 
and none take benefit by it no more than 
by the brazen serpent, but they that fix 
their eye on it. Behold, consider, and 
regard it ; the profit, the benefit is lost 
without regard. 

If we do not, as this was a day of God's 
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" fierce wrath" against Him, only for re- 
garding us; so there is another day 
coming, and it will quickly be here, a 
day of like *' fierce wrath" against us, for 
not regarding Him. " And who regardeth 
the power of His wrath ? " He that doth, ps. 90. 11. 
will surely regard this. 

In that day, there is not the most 
careless of us all but shall cry as they did 
in the Gospel, " Pertains it not to Thee, 
carest Thou not that we perish ? " Then Mark 4. as" 
would we be glad to pertain to Him and 
His Passion. Pertains it to us then, and. 
pertains it not now ? Sure now it must^ 
if then it shall. 
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HsBKEws xn. 2 :—** Looking unto JesuB the Author 
and Finisher of our faith ; Who, for the joy that 
was set before Him, endured the cross, despising 
the shame, and is set down at the right hand of 
the throne of Ood." 

Our sight then is Jesus, and in Jesus 
what ? You have called us hither, say they 
Cant. 6. 18. in the Canticles, to see your Shulamite ;— 
" what shall we see in Him ? " What ? 
saith the Spouse, but as '^ the company 
of an army," that is, many legions of good 
sights, an ocean or bottomless depth of 
manifold high perfections. We shall lose 
ourselves, we shall be confounded to see 
in Him all that may be shewed us, the 
object is too great. Two pieces therefore 
He maketh choice of, and but two, and 
presenteth Him to our eye in two forms 
only: 1. As hanging on the cross; 2. as 
sitting on the throne. 1. His Passion, 
and 2. His Session; these two, And 
these two, with very good and perfect 
correspondence to the t^vo former. By 
the "cross," He is "Author;" by the 
" throne," He is " Finisher of our faith." 
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As Man on the "cross/' "Author;" as 
God on the " throne," " Finisher." 
"Author," on the " cross" — there He paid 
the price of our admitting. " Finisher," 
on the " throne"— there He is the prize to 
us of our course well performed, of the 
well-finishing our race, the race of our 
faith. 

And sure, with right high wisdom hath 
the Holy Ghost, being to exhort us to a 
race, combined these twain. For in these 
twain are comprised the two main motives, 
that^set all the world on running, 1. love, 
and 2. hope. The love He hath to us in 
His Passion on the cross ; the' hope we 
have of Him in His Session on the throne. 
Either of these alone able to move ; but 
put them together, and they will move us, 
or nothing will, 

1. Love first. What moveth the mother 
to all the travail and toil she taketh with 
her child ? She hopes for nothing, she is 
in years, suppose ; she shall not live to 
receive any benefit by it. It is love and 
love only. Love first. 

2. And then hope. What moveth the 
merchant, and so the husbandman, and 
so the military man, and so all the rest? 
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All the sharp showers and storms they 
endure, they love them not. It is hope, 
and hope only, of a rich return. 

If either of these will serve us, will 
prevail to move us, here it is. Here is 
love, love in the cross: '* Who loved us, 

Eph. 5. 2. and gave Himself for us, a sacrifice" on the 
cross. Here is hope, hope in the throne : 
" To him that overcometh will I give to 

Rev. s. 21. sit with Me in My throne." If our eye be 
a mother's eye, here is love worth the 
looking on. If our eye be a merchant's 
eye, here is hope worth the looking after. 
I know it is true, that verus amor vires 
nan sumit de ape / — it is Bernard. '* Love 
if it be true indeed, as in the mother, re- 
ceiveth no manner strength from hope." 
Ours is not such, but faint and feeble, and 
full of imperfection. Here is hope there- 
fore to strengthen our weak knees, that 
we may run the more readily to the high 
prize of our calling. 

And can there be any joy compared 
with those He did forego ? or can any joy 
countervail those barbarous usages He 
willingly went through? It seemeth, 
there can. What joy might that be ? 
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Sure none other, but the joy He had to 
save us, the joy of our salvation. For 
what was His glory, or joy, or crown of 
rejoicing, was it not we ? Yes truly, we 
were His crown and His joy. In com- 
parison of this joy He exchanged those 
joys, and endured these pains; this was 
the honey that sweetened His gall. And 
no joy at all in it but this — to be Jesus, 
" the Saviour " of a sort of poor sinners. 
None but this, and therefore pity He 
should lose it. 

And it is to be marked, that though to 
be J^esus, "a Saviour," in propriety of 
speech be rather a title, an outward 
honour, than an inward joy, and so 
should have been pr(B honore^ rather 
ihaji pr(B gaudio ; yet He expresseth it in 
the term of joy rather than that of 
honour, to shew it joyed Him at the 
heart to save us ; and so as a special joy, . 
He accounted it. 

Sure, some such thing there was that 
made Him so cheerfully say to His 
Father in the Psalm, '*Lo I come." r». -jo. 7. 
And to His disciples in earth. This, 
this is the Passover that'** I have so 
longed for," as it were embracing and Luke 22. 15. 
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even welcoming His death. And which 
is more, "how am I pinched^ or strait- 
Lake 12.50. ened," till I be at it! as if He were in 
pain, till He were in pain to delirer us. 
Which joy if ever He shewed, in this He 
did, that He went to His Passion widi 
Psalms, and with such triumph and 
solemnity, as He never admitted all His 
life before. And that this His lowest 
estate, one would think it. He calletji 
John 11 32. His exaltation, cum excdtatus fuero. And 
when any would think He was moat 
imperfect. He esteemeth and so termeth 
it. His highest perfection; "The third 
wohn4.!o: day I shaU be perfected." " Here is love." 
If not here, where ? But here it is, and 
that in his highest elevation. That the 
joyis of Heaven set on the one side, and. 
this poor joy of saving us on the other. 
He quit them to choose this. That those 
pains and shames set before Him, and 
with them this joy. He chose them rather 
than forego this. 

Those joys He forsook, and this He 
took up ; and to take it, took upon Him 
so many, so strange indignities of both 
sorts ; took them and bare them with such 
a mind, as He not only endured but 
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despised; nor that neither, but even 
joyed in the bearing of them, and all to 
do OS good. 

We are enjoined to look upon Him. 
How can we, seeing He is now higher 
than the heavens, far out of our sight, 
or from the kenning of any ^mortal eye ? 
Yes, we may for all that. As, in the 
twenty-seventh of the chapter next be- 
fore, Moses is said to have seen "Him 
That is invisible;" not with the eyes 0fHeb.11.2r. 
flesh — so neither he did, or we can ; but, 
as there it is, "by faith.'* So he did, 
and we may. And what is more kindly 
to behold "the Author " of faith, than 
fSuth ? or more kindly for faith to behold, 
than her " Author " here at first, and her 
"Finisher " there at last ? Him to behold 
first and last, and never to be satisfied with 
looking on Him, Who was content to buy 
us and our eye at so dear a rate. 

In this our looking then, two acts be 
rising from the two prepositions: one 
before, awoy in a^/9a>vT€9, "looking from;" 
the other after, 6*9, "looking upon, or 
into." 
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There is ^wo, "from," abstracting our 
eye from other objects to look hither 
sometime. The preposition is not idle, 
nor the note, but very needftil. For 
naturally we put this spectacle far from 
us, and endure not either oft or long to 
behold it. Other things there be, please 
our eyes better, and which we look on with 
greater delight. And we must "look off 
of them," or we shall never "look upon" 
this aright. We must, in a sort, work 
force to our nature, and fer actum 
elicitum as they term it in schools, inhibit 
our eyes, and even wean them from other 
more pleasing spectacles that better like 
them, or we shall do no good here, never 
make a true "theory" of it. I mean, 
though our prospect into the world be 
good, and we have both occasion and in- 
clination to look thither oft, yet ever and 
anon to have an eye this way ; to look 
from them to Him, Who, when all these 
shall come to an end, must be He that 
shall finish and consummate our faith and 
us, and make perfect both. Yea, though 
the Saints be fair marks, as at first I said, 
yet even to look off from them hither, and 
turn our eye to Him from all, even from 



GOOD PEIDAT. 83 

Saints and all. But chiefly^ from the 
baits of sin, the concupiscence of our eyes, 
the shadows and shows of vanity round 
about, by which death entereth at our 
windows ; which unless we can be got to 
look from, this sight will do us no good, 
we cannot look on both together. 

Thus " looking from," from all else to 
look "into" Him, what then? then 
foUoweth the participle, we shall see. 
What shall we see ? Nay, what shall we 
not see ? What " theory " is there worth 
the seeing but is there to be seen ? . To 
recount all were too long : two there are 
in especial. 

There is a theory medicinal, like that 
of the brazen serpent, and it serveth for 
comfort to the conscience, stung and 
wounded with the remorse of sin. For 
what sin is there, or can there be, so 
execrable or accursed, but the curse of 
the cross ; what so ignominious or full of 
confrision, but the shame of it ; what so 
corrosive to the conscience, but the pains 
of it ; what of so 'deep or of so crimson a 
dye, but the blood of it, the blood of the 
Cross, will do it away ? What sting so 
6 2 
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deadly, but the sight of this Serpent will 
cure it? 

1 Tim. 2. 6. There He died, saith St. Paul, 

to lay down for us, our "ransom;"— 
that is the former. There He died, saith 

1 Pet. 2. 21. St. Peter, to leave unto us " a pattern,** 
an example to follow, and this is it, to 
this He calleth us; to have a directory 
use of it, to make it our pattern, to vifew 
it as our idea. And sure, as the Church 
under the Law needed not, so neither 
doth the Church under the Gospel need 
any other precept than this one, '^See and 
do according to the theory shewed thee in 

Ex. 25. 40. the mount," to them in Mount Sinai, to 
us in Mount Calvary. 

Were all philosophy lost, the theory of 
it might be found there. Were all Chairs 
burnt, Moses' Chair and all, the Chair of 
the Cross is absolutely able to teach all 
virtue new again. All virtues are there 
visible, all, if time would serve; now I 
name only those five, which are directly in 
the text. 

1. Faith is named there ; it is, it was 
most conspicuous th^re^to be seen, when 
being forsaken of God, yet He claspeth as 
it were His arms fast about Him, with jB/t, 
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Eliy "My God, My God," for all that Matt.27.46. 
2. Patience in "enduring the cross." 3. 
Humility in " despising the shame." 4. 
Perseverance, in that it was nothing for 
Him to be " Author," unless He were 
"Finisher "too. These four. But above 
these and all, that which is the 5. ratio 
idealis of all, the band and perfection of 
all, love, in the signature of love, in the 
joy which He found in all this; love, 
majorem qud nemo, to lay down His life ; John i5. is. 
nay, parem cut nemo, in such sort to lay 
it down. Majorem qud nemo, to do this 
for His friends ; Parem cut nemo, to do 
it for His enemies. Notwithstanding 
their nnworthiness antecedent to do it, 
and notwithstanding their imkindness 
consequent, yet to do it. This is the 
chief theory of all, but of love, chiefly, 
the most perfect of all. For sure, if ever 
aught were truly said of our Saviour, this 
was: that being spread and laid wide 
open on the cross. He is Liber charitatis, Hab. 2. 2. 
wherein he that runneth by may read. 
Sic dilexit, and Propter nimiam cAart- John 3. le. 
tiUem, and Ecce quantum charitatem;^^:^^^;^ 
love all over, from one end to the other* 
Every stripe as a letter, every nail as a 
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iia. 5s. 5. capital letter. His livores as black letters. 
His bleeding wounds as so many rubrics, 
to shew upon record His lore toward us* 

Haviag seen aU these, what is the end 
and use of this sight ? Haying had the 
theory, what is the praxis of this theory? 
what the conclusion of our contemplatkm? 
'^Looking into" is a participle; it maketh 
no sentence, but suspendeth it only till 
we come to a verb to which it relateth* 
That verb must be either the rerb in the 
Terse before, ui curramus, or the verb in 
the verse following, ut nefatigemur; that 
thus looking we run, or that thus looking 
we tire not. This is the practice of our 
theory. 

We said the use was, and so we see it 
is, to move us, or to make us move ; to 
work in our feet, to work in them a 
motion; not any slow but a swift motion, 
the motion of running, to '^run the race 
that is set before us." The operaticm it 
hath, this sight, is in our faculty motive ; 
if we stand still, to cause us stir, if we 
move but slowly, to make us run apace ; 
if we run already, never to tire or give 
over till we do attain. And by this we 
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may know^ whether our theory be a true 
one : if this prtixis follow of it, it is ; if 
not, a gaze it may be, a true Christian 
'* theory" it is not. 

We have not yet seen the end, the 
cross is not the end ; there is a better end 
than so, "and is set down in the throne." 
As the Prophet saw Him, we have seen 
Him, in such case as we were ready to 
hide our faces at Him and His sight. 
Here is a new sight ; as the Evangelist 
saw Him, so we now may; even His 
glory as **the glory of the only begotten 
Son of God." £cce homo t Pilate's sight John 1. 14. 
we have seen. Ecce Dominus et Deus3o\ai\9.b. 
meus ! St Thomas* sight we now shall. John 20. 28. 
The formic in Hid hanging on the cross, 
the beginning of our faith. This latter sit- 
ting on the throne, the consummation of it. 

Wherein there is an ample matter 
6f hope, as befc»re of love, all being 
turned in and out He Bits now at ease 
l^at before hung in pain. Now on a 
throne. That before on the cross. All 
changed : His cross into ease. His shame 
into glory. 

Glory and rest, rest and glory, are two 
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things that meet not here in our world* 
The glorious life hath not the most quiet, 
and the quiet life is for the most part 
inglorious. He that will have glory- 
must make account to be despised ofit 
and broken of his rest; and he that 
loreth his ease better, must be content 
with a mean condition far short of glory. 
Here then these meet not; there our 
hope is they shall, even both meet 
together, and glory and rest kiss each 
the other; so the Prophet calleth it "a 
i«a. 11. lo. glorious rest." 

And the right hand addeth yet a degree 
farther, for dextera est pars potior. So 
that if there be any rest more easy, or 
any glory more glorious than other, there 
it is on that hand, on that side ; and He 
' placed in it in the best, in the chiefest, 

the fulness of them both. At God's right 
hand is not only power, power while we 
be here to protect us with His might 
outward, and to support us with His 
grace inward; but at ^^His right hand 
also is the fulness of joy for ever," Baitii 
pg. 16. 11. the Fsalm; joy, and the fulness of joy, 
and the fulness of it for evermore. 

This is meant by His seat at the right 
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hand on the throne. And the same is 
our hlessed hope also, that it is not His 
place only, and none but His, but even 
ours in expectation ako. The love of His 
cross is to us a pledge of the hope of His 
throne, or whatsoever else He hath or is 
worth. For if God have given us Christ, 
and Christ thus given Himself, what 
hath God or Christ They will deny us ? 
It is the Apostle*s own deduction. Rom. 8. 32. 

To put it out of all doubt, hear we His 
own promise That never brake His word. 
" To him that overcometh will I give to 
sit with Me in My throne." Where to Rev. s. 21. 
sit is the fulness of our desire, the end of 
our race, omnia in omnibus / and farther 
we cannot go. Of a joy set before Him we 
spoke ere-while: here is now a joy set 
before us, another manner joy than was 
before Him; the worse was set before 
Him, the better before us, and this we 
are to run to. 

Thus do these two theories or sights, 
the one work to love, the other to hope, 
both to the well performing of our course; 
that in this theatre, between the Saints 
joyfully beholding us in our race, and 
Christ at our end ready to receive us, we 
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may fulfil our "course with joy," and be 
partakers of the blessed rest of His most 
glorious throne. 

Let us now turn to Him and beseech 
Him^ by the sight of this day, by Himself 
first, and by His cross and throne both-^ 
hoih which He hath set before us, the one 
to awake our love, the other to quicken 
our hope — that we may this day and ever 
lift up our eyes and heads^ that we may 
this day and ever carry them in our eyes 
and hearts, look up to them both; so look 
that we may love the one, and wait and 
hope for the other ; so lore and so hope 
that by them both we may move and that 
»wiiUy, even run to Him; and running 
not faint, but so constantly run> that we 
fail not finally to attain the happy 
fruition of Himself, and of the joy and 
glory of His blessed throne; that so we 
may find and feel Him as this day here, 
the " Author;" so in that day there, the 
" Finisher of our faith/' by the same our 
Lord Jesus Christ 1 Amen. 
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HoMANS VI. 9—11 :— " Knowing that Christ being 
raised from the dead dieth no more ; death hath 
no more dominion over Him. iPor in that He 
died, He died unto sin once ; but in that He 
llyeth, He liveth unto God. Likewise reckon ye 
also yourselves to be dead indeed tmto sin, but 
alive unto God through Jesus Christ our Lord." 

Two principal points are set down to us, 
out of the two principal words in it : one, 
sdenteSy in the first verse, *' knowing;" 
the other, reputate, in the last verse, 
" count yourselves;" — knowing and count- 
ing, knowledge and calling ourselves to 
account for our knowledge. 

Two points very needful to be ever 
jointly called upon, and more than need- 
ful for our times, being that much we 
know, and little we count ; oft we bear, 
and when we have heard, small reckon- 
ing we make of it. What Christ did on 
Easter-Day we know well ; what we are 
then to do, we give no great regard ; our 
sdentes is without a reputantes. 

Now this Scripture, " out of the whole 
frame of it " teacheth us otherwise ; that 
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Christian knowledge is not a knowledge 
without all manner of account^ but that 
we are accountants for it; that we are 
to keep an audit of what we hear, and 
take account of ourselves of what we have 
learned. 

Now the sum of our account is set down 
in these words, " likewise ye also ;" that 
we fashion ourselves like to Christ, dying 
and rising, cast ourselves in the same 
moulds, express Him in both as near as 
we can. 

To account of these first, that is, to 
account ourselves bound so to do. 

To account for these second, that is, to 
account with ourselves whether we do so. 

First, to account ourselves bound thus 
to do, resolving thua within ourselves, 
that to hear a Sermon of the Resurrection 
is nothing ; to keep a feast of the Resur- 
rection is as much, except it end in 
similiter et vos, " likewise ye also." Saith 
St. Gregory, "unless we express the 
matter of the feast in the form of our 
lives ;" unless as He from the grave so 
we from sin, and live to godliness as He 
unto God. 
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Then to account with ourselyes, whether 
we do thus ; that is^ to sit down and reflect 
upon the sermons we hear^ and the feasts 
we keep; how, by knowing Christ's death, 
we die to sin; how, by knowing His 
resurrection, we lire to God; how our 
estate in soul is bettered ; how the fruit 
of the words we hear, and the feasts we 
keep, do abound daily toward our account 
against the great audit. And this to be 
our account every Easter-day. 

Our second particular is. That as He is 
risen, so now He dieth not. Which is no 
idle addition, but hath his force and em- 
phasis. For one thing it is to rise from 
the dead, and another, not to die any more. 
The widow's son of Nain, the ruler's Luke 7. m. 

, , . , _ Luke 8. 54. 

daughter 01 the synagogue, Lazarus, — John 11.4s. 
all these rose again from death, yet they 
died afterward ; but ^' Christ rising from 
the dead, dieth no more." These two 
are sensibly different, Lazarus' resurrec- 
tion, and Christ's ; and this second is sure 
a higher degree than the former. If we 
rise as they did, that we return to this 
same mortal life of ours again, this very 
mortality of ours will be to us as the 
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prisoner's chain he escapes away withal : 
by it we shall be pulled back again^ 
though we should rise a thousand times. 
We must therefore so rise as Christ, 
that our resurrection be not reditus, but 
transitiM ; not a returning back to the 
same life, but a passing oyer to a new^ 

John 5. 24. '* He is passed from death unto life," 
saith He. The very feast itself puts us in 
mind of as much ; it is Pascha, that is, 
the Fassoyer, not a coming back to the 

Deat.17. 16. samo land of Egypt, but a passing oyer to 
a better, the Land of Promise, whither 

L Cor. 5. 7. ''Christ our Passoyer " is passed before 
us, and shall in His good time giye us 
passage after Him. The Apostle ex- 
presseth it best where he saith, that Christ 
by His rising hath '' abolished death, and 

2 Tim. 1.10. brought to light life and immortality;" 
not life alone, but life and immortality, 
\vhich is this our . second particular. 
Srisen, and risen to die no more, because 
risen to^life, to life immortal. 

But the third is yet beyond both these, 
more worth the knowing, more worthy 
our account ; " death hath no dominion 
oyer Him." Where, as we before said, 
one thing it was to rise again, another 
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to die no more^ so say we now ; it is one 
thin^ not to die, another not to be under 
the dominion of death. For deaths and 
death's dominion are two different things. 
Death itself is nothing else but the very 
separation of the life from the body, 
death's dominion a thing of far larger 
extent. By which word of " dominion," 
the Apostle would have us to conceive of 
death, as of some great lord having some 
large seignory. Even as three several 
times in the chapter before he saith, 
regnamt mars^ "death reigned," as if^^7|*2L^*' 
death were some mighty monarch, having 
some great dominions under him. And 
80 it is ; for look how many dangers, 
how many diseases, sorrows, calamities, 
miseries there be of this mortal life ; how 
many pains, perils, snares of death ; so 
many several provinces are there of this 
dominion. In all which, or some of them, 
while we live, we still are under the 
jurisdiction and arrest of death all the 
days of our life. And say that we escape 
them all, and none of them happen to us, 
yet live we still under fear of them, and 
that is death's dominion too. For he is, 
as Job calleth him. Hex pavoris, " King 

H 
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Job 18. 14. of fear/' And when we are out of this 
life too^ unless we pertain to Christ and 
His resurrection^ we are not out of his 
dominion neither. For hell itself is ae- 
cunda mors, so termed by St. John, '* the 

SJv.'lui!' second death," or second part of death's 
dominion. 

Now, who is there that would desire 
to rise again to this life, yea, though it 
were immortal, to be still under this do- 
minion of death here ; still subject, still 
liable to the aches and pains, to the griefs 
and gripings, to the manifold miseries 
of this vale of the shadow of death ? But 
then the other, the second region of death, 
the second part of his dominion, who can 
endure once to be there ? There they seek 
and wish for death, and death flieth from 
them. 

Verily, rising is not enough; rising, 
not to die again is not enough, except we 
may be quit of this dominion, and rid of 
that which we either feel or fear all our 
life long. Therefore doth the Apostle 
add, and so it was needful he should, 
*^ death hath no dominion over Him." 
" No dominion over Him" ? No ! for He, 
dominion over it. For lest any might 
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surmise he might break through some 
wall, or get out at some window, and so 
steal a resurrection, or casually come to it, 
he tells them— No, it is not so. Ecce 
claves mortis et inferni; see here, thoRev. i. is. 
keys both of the first and second death. 
Which is a plain proof He hath mastered, 
and got the dominion over both *' death 
and him that hath the power of death, 
that is the devil." Both are swallowed Heb. 2. 14. 
up in victory, and neither death any more 
sting, nor hell any more dominion. *' But 
now unto God our Lord belong the issues 
from death;" the keys are at His girdle, Ps. 68. 20. 
He can let out as many as He list. 

This estate is it, which he calleth coro- 
nam vitce ; not life alone, but *^ the crown 
of life," or a life crowned with immunity nev. 2. 10. 
of fear of any evil, ever to befal us. This 
is it which in the next verse he calleth 
" living unto God," the estate of the chil-Rom. e. 11. 
dren of the resurrection, to be the sons 
of God, equal to the Angels, subject to 
no part of death's dominion, but living 
in security, joy, and bliss for ever. 

And now is our particular full. 1. Ris- 
ing to life first; S. and life freed from 
death, and so immortal; 3. and then 
H % 
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exempt from the dominion of deaths and 
every part of it; and so happy and 
blessed. Rise again ? so may Lazarus^ or 
any mortal man do ; that is not it. Rise 
again to life immortal ? so shall all do in 
the end, as well the unjust as the just; 
that is not it. Sut rise again to life im- 
mortal, with freedom from all misery, to 
live to, and with God, in all joy and glory 
evermore; — that is it, that is Christ's 
resurrection. Et tu, saith St. Augustine, 
spera talem resurrectionem, et propter hoc 
esto ChristianuSy " live in hope of such a 
resurrection, and for this hope's sake 
carry thyself as a Christian." Thus have 
we our particular of that we are to know 
touching Christ risen. 

To us then first He died because He 
would save us. To sin secondly, because 
else He could not save us. Yes He could 
have saved us and never died for us, ex 
plenitudine potestatis, " by His absolute 
power," if He would have taken that way. 
That way He would not, but proceed by 
way of justice, do all by way of justice. 
And by justice sin must have death, 
— death, our death, for the sin was ours. 
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It was we that were to die to sin. But 
if we had died to sin, we had perished in 
siu; perished here, and perished ever- 
lastingly. . That His love to us could not 
endure, that we should so perish. There- 
fore, as in justice He justly might. He 
took upon Him our debt of sin, and said, 
as the Fathers apply that speech of His, 
Sinite abire hos^ "Let these go their 
ways.'* And so that we might not die to John is. s. 
sin He did. We see why He died once. 
Why but once ? because once was 
enough, ad auferenday saith St. John ; arf John i. 29. 
abolenda, saith St. Peter; ad exAaurienda, ^^* ^- JJ- 
saith St. Paul ; " to take away, to abolish, 
to draw dry," and utterly to exhaust all 
the sins, of all the sinners, of all the 
world. The excellency of His Person That 
performed it was such ; the excellency of 
the obedience that He performed, such ; 
the excellency both of His humility and 
charity wherewith He performed it, such; 
and of such value every of them, and all 
of them much more ; as made that His 
once dying was satis superque, '' enough 
and enough again ; " which made the 
Prophet call it copiosam redemptionen, "a 
plenteous redemption." But the Apostle, v*. iso. 7. 
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he goeth beyond all in expressing this ; 
Eph.2.7. in one place terming it ifn-eppaWwv ^ in 

Eph. 3. 20. another vvepcKTrepunrevtw, in another vXeov 

1 Tim. 1.14. a^wv, — mercy , rich, exceeding ; grace 
overabounding, nay, grace superfluous, 
for so is v\€ova^tt)Vf and superfluous is 
enough and to spare; superfluous is clearly 
enough and more than enough. Once 
dying then being more than enough, no 
reason He should die more than once. 
That of His death. 

An account there is growing to us by 
Christ's rising, of matter of benefit and 
comfort; such an one there is, and we 
have touched it before. The hope of 
gaining a better life, which groweth from 
Christ's rising, is our comfort against the 
fear of losing this. Thus do we comfort 
ourselves against our deaths : ** Now 
blessed be God that hath regenerated us 
to a lively hope, by the resurrection of 

I Pet. 1. 8. Jesus Christ." Thus do we comfort our- 
selves against our friends' death : " Com- 
fort yourselves one another," saith the 

1 The«.4. 18. Apostle, " with these words." What 
words be they? Even those of our Saviour 
in the Gospel, Resurgetf rater tuusy "Thy 
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brother/' or thy father, or thy friend, 

*' shall rise again," And not only against John n. 23. 

death, but even against all the miseries of 

this life. It was Job's comfort on the 

dung hUl : well yet, videbo Deum in came 

med ; '^I shall see God in my flesh."Jobi9. 25. 

And not in our miseries alone, but when 

we do well, and no man respect«th us for 

it. It is the Apostle's conclusion of the 

chapter of the Resurrection : Be of good 

cheer yet, labor vester non erit inanis in 

Domino, your " labour is not in vain in 

the Lord," you shall have your reward at icor.is.ss. 

the resurrection of the just. All these 

ways comfort cometh unto us by it. 

And thus are we come to the foot of 
our account, which is our onufty or 
*^ charge." Now we must think of our 
discharge, to go about it ; which maketh 
the last words no less necessary for us to 
consider, than all the rest. For what ? is 
it in us, or can we, by our own power 
and virtue, make up this account ? "We 
cannot, saith the Apostle ; nay we cannot, 
saith he, ''make account of anything," no 2 cor. 2. 5. 
not so much as of a good thought toward 
it, as of ourselves. If any think other- 



104 THE BESUBBEOTIOir. 

wise, let him but prove his own strength 
a little^ what he can do, he shall be so 
confounded in it, as he shall change his 
mind, saith St. Augustine, and see plainly, 
the Apostle had reason to shut up all 
with in Christo Je9U Domino nostro: 
otherwise our account will stick in our 
hands. Verily, to raise a soul from the 
death of sin, is harder, far harder, than to 
raise a dead body out of the dust of death. 
If Lazarus lay dead before us, we would 
never assay to raise him ourselves; we 
know we cannot do it. If we cannot raise 
Lazarus that is the easier of the twain, we 
shall never Mary Magdalene which is the 
harder by far, out of Him, or without 
Him, That raised them both. 

But as out of Christ, or without Christ, 
we can do nothing toward this account; not 
accomplish or bring to perfection, but not 
do — ^not any great or notable sum of it, 
but nothing at all; as saith St. Augustine, 

John 15.5. upon sine Me nihil potestia fcicere. So, in 
Him and with Him enabling us to do it, 
we can think good thoughts, speak good 
words, and do good works, and die to sin, 

Phil. 4. IS. and live to God, and all. Omnia possum, 
saith the Apostle. And enable us He will 



THE BESTJBBEOTION. 105 

and can^ as not only having passed the 
resorrectionj but being the Resurrection 
itself; not only had the effect of it in 
Himself, but being the cause of it to us. 
So He saith Himself: ^'I am the Resur- 
rection and the Life;" the Resurrection John ii.w. 
to them that are dead in sin, to raise them 
from it ; and the Life to them that live 
imto God, to preserve them in it. 

Where, besides the two former, 1. the 
article of the Resurrection, which we are 
to know; 2. and the example of the 
Resurrection, which we are to be like; 
we come to the notice of a third thing, 
even a virtue or power flowing from 
Christ's resurrection, whereby we are 
made able to express our similiter et voSy 
and to pass this our account of dying 
to sin," and "living to God." It is in 
plain words called by the Apostle himself, 
"the virtue of Christ's resurrection," Phii. i. lo. 
issuing from it to us; and he prayeth 
that as he had a faith of the former, so he 
may have a feeling of this; and as of 
them he had a contemplative, so he may 
of this have an experimental knowledge. 
This enabling virtue proceedeth from 
Christ's resurrection. For never let us 
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think, if in the days of His flesh there 
Luke 8. 46. "went virtue out" from even the very 
edge of His garment to do great cures, as 
in the case of the woman with the bloody 
issue we read, but that from His Ownself, 
and from those two most principal and 
powerful actions of His Ownself, His 1. 
death, and S. resurrection, there issueth 
a divine power ; from His death a power 
working on the old man or flesh to 
mortify it ; from His resurrection a power 
working on the new man, the spirit, to 
quicken it. A power able to roll back any 
stone of an evil custom, lie it never so 
heavy on us; a power able to dry up any 
issue, though it have run upon us twelve 
years long. 

And this power is nothing else but that 
divine quality of grace, which we receive 
from Him. Receive it from Him we do 
certainly: only let us pray, and • en- 
deavour ourselves, that we ^'receive it not 
2 Cor. 6.1. in vain," the Holy Ghost by ways to 
flesh and blood unknown inspiring it as a 
breath, distilling it as a dew, deriving it 

as a secret influence into the soul 

Which breath, or spirit, is drawn in by 
prayer, and such other exercises of devo- 
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tion on our parts; and, on God's part, 
breathed in, by, and with, the word, well 
therefore I termed by the Apostle, ''the 
word of grace." And I may safely say Acts 20. 82. 
it with good warrant, from those words 
especially and chiefly; which, as He 
Himself saith of them, are ''spirit and 
life," even those words, which joined to John 6.68. 
the element make the blessed Sacrament. 
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Col. III. 1, 2 :— " If ye then be risen with Christ, 
seek those things which are above, where Christ 
sitteth on the right hand of God. Set your affec- 
tion on things aboye, not on things on the earth." 

"We seek rest; specially, they that are 
tossed in a tempest, how do they desire a 
good haven, a harbour of rest ! and sure 

Ft. 120. 6. here we '* dwell in Mesech," meet with 
much disquietness. None but sometime 
hath sense of the Terse in the Psalm; 
"Oh that I had wings like a dove ! then 

Pi. 65. 6. would I fly and be at rest." 

And it is not the body's trouble so 

MBtt.ii.s9.much, but invenietis requiem animabuSy 
to find rest to our souls; — that is it. And 
the soul is from above, and but in her 
own place never finds it. **Tum thee to 

Pi. 116. 7. thy rest O my soul;" — that is worth all. 
But both are best, and not after all our 
turmoils here in this world to hear, non 

Pi. 95. 11. introibunt in requiem meam in another 
world, but to be cast into that place 
where there is no rest day nor night ; but 
enter into His rest, which in the Epistle 

^isi ?i. "' to the Hebrews he so much beats upon. 
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JoHW XX. 11 — 17:— "But Mary stood without at 
the sepulchre weeping: and as she wept, she 
stooped down, and looked into the sepulchre, 
and seeth two angels in white sitting, the one at 
the head, and the other at the feet, where the 
body of Jesus had lain. And they say unto her. 
Woman, why weepest thou? She saith unto 
them, Because they have taken away my Lord, 
and I know not where they haye laid Him. And 
when she had thus said, she turned herself back, 
and saw JesuB standing, and knew not that it 
was Jesus. Jesus saith unto her. Woman, why 
weepest thou ? whom seekest thou } She, suppos- 
ing Him to be the gardener, saith unto Him, Sir, 
if thou haye borne Him hence, tell me where thou 
hast laid Him, and I will take Him away. Jesus 
saith unto her, Mary. She turned herself, and 
saith unto Him, Rabboni ; which is to say. Master. 
Jesus saith unto her, Touch Me not ; for I am not 
yet ascended to My Father : but go to My brethren, 
and say unto them, I ascend unto My Father, and 
your Father; and to My God, and your God." 

The place. In the grave she saw them; 
and Angels in a grave^ is a strange sights 
a sight never seen before ; not till Christ's 
body had been there, never till this day ; 
this the first news of Angels in that place. 
For a grave is no place for Angels, one 
wotdd think ; for worms rather : blessed 
Angels, not but in a blessed place. 
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But since Christ lay there, that place is 

blessed. There was a voice heard from 

Bev. 14. 18. Heaven, " Blessed be the dead : " " Pre- 

Pi. 118. 15. cious the death,*' ''Glorious the memory" 

now, "of them that die in the Lord." 

And even this, that the Angels disdained 

not now to come thither, and to sit there, 

is an auspicium of a great change to 

ensue in the state of that place. Quid 

ghriositM Angela f quid vilius vermiculo f 

saith Augustine. Quifuit vermicidorum 

ocuSy est et Angelorum. "That which 

was the place for worms, is become a 

place for Angels." 

"In white," and "sitting." As the 
colour of joy, so the situation of rest. So 
we say. Sit down, and rest. And so is 
the grave made, by this morning's work, 
a place of rest. Best, not from our 
labours only — so do the beasts rest when 
they die ; but as it is in the sixteenth 
Psalm, a Psalm of the Resurrection, a 
"rest in hope" — " hope " of rising again, 
the members in virtue of their Head Who 
this day is risen. So to enter into the 
"rest," which yet "remaineth for the peo- 
ple of God," even the Sabbath eternal. 
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" Sitting/' and in this order ^^ sit- 
ting ; " " at the head one, at the feet 
another, where His body had lain." 

1. Yet before we leave them, to learn 
somewhat of the Angels; specially, of 
" the Angel that sat at the feet." That 
between them there was no striving for 
places. He that ^' sat at the feet," as well 
content with his place as he that "at the 
head." We to be so by their example. 
For with us, both the Angels would have 
been ''at the head," never an one ''at 
the feet ;" with us none would be at the 
feet by his good will, head- Angels all. 

2. Again, from them both. That in- 
asmuch as the head ever stands for the 
beginning, and the feet for the end, that 
we be careful that our beginning only be 
not glorious — O an angel at the head in 
any wise — but that we look to the feet, 
there be another there too. 

And they ask her, Quid ploras ? Why 
she wept, what cause she had to weep. 
They mean she had none, as indeed no 
more she had. All was in error, pirn 
lachrymae sed cceca^ "tears of grief but 



112 THE RESTJBREGTION. 

false grief/' imagining that to be that 
was not; Him to be dead that was aliye. 
She weeps, because she found the grave 
empty, which God forbid she should hare 
found full, for then Christ must have been 
dead still, and so no Resurrection. 

And this case of Mary Magdalene's is 
our case oftentimes. In the error of our 
conceit to weep, where we have no cause; 
to joy, where we have as little. Where 
we should, where we have cause to joy, 
we weep; and where to weep, we joy. 
Out ploras hath never a quid. False joys 
and false sorrows, false hopes and false 
fears this life of ours is full of— God help 
us! 

Saith Augustine, ''Christ is found, 
found by her ; and this case of hers shall 
be the case of all that seriously seek 
Him." This woman here for one, she 
sought Him we see. They that went to 
Emmaus to-day, they but talked of Him 
sadly, and they both found Him. Why, 
He is found of them that seek Him not ; 
but of them that seek Him, never but 
found. ''For Thou Lord never failest 
Ps. 9. 10. them that seek Thee." " God is not 
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unrighteous^ to &rg«t the work and 
labour of their love that seek Him/' Heb. 6. lo. 

So find Him they shall, but happily 
not all so fully at firsts no more than she 
did. For first, to try her yet a little far- 
ther. He comes unknown, stands by her, 
and she little thought it had been He. 

A case that likewise Mis out full oft. 
Doubtless, "He is not far from every one 
of us,*' saith the Apostle to the Ath^ans. Acts 17. 27. 
Bujt He is nearer ns many times than we 
think ; even hard by us and we not aware 
of it, saith Job. And O si cognavisses et 
tu, O if we did know, and it standeth us Luke 19. 42. 
in hand to pray that we may know when 
He is so, for that is ^^ the time of our 
visitation." 

Verse 15. " Jesus saith to her. Woman, 
why weepest thou? whom seekest thou?" 
.^e, supposing He had been the gardener, 
said to Him, "Sir, if thou hav« borne 
Him hence, tell me where ibo«i hast laid 
Him, and I will take. Him thenoe." 

Still she wieeps; so He begins with 
Qmdplor^ 9 asks the same quasdons tiie 
Angels had before ; only quickens it a 
little with quern qu€Bris, "wbom seek 
you?" So, Quern gtumis qtMsrii a te^ 
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Quern quceria? "Whom she sought. He 
asks her " Whom she sought.'* Si quceris, 
cur non cognoscis ? si cognoscis, cur 
qutsris ? saith Augustine. If she seek 
Him, why knows she Him not ? If she 
know Him, why^eeks she Him still ? A 
common thing with us, this also; to seek 
a thing, and when we have found it, not 
to know we have so, but even Christum 
a Christo queerere, *'to ask Christ for 
Christ." Which however it fall in other 
matters, in this seeking of Christ it is safe. 
Even when we seek Christ, to pray to 
Christ to help us to find Christ ; we shall 
do it full evil without Him. 

This quidploras ? it comes now twice. 
The Angels asked it, we stood not on it 
then. Now, seeing Christ asks it again 
the second time, we will think there is 
something in it, and stay a little at it. 
The rather, for that it is the very opening 
of His mouth, the very first words that 
ever came from Him, that He spake first 
of all, after His rising again from death. 
There is sure some more than ordinary 
matter in this quid ploras f if it be, 
but even for that. 

Thus say the Fathers ; 1. that Mary 
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Magdalene standing by the grave's side, 
and there weeping, is thus brought in to 
represent unto us the state of all mankind 
before this day, the day of Christ's rising 
again, weeping over the dead, as do the 
heathen "that have no hope;" comesiThes.4.i3. 
Christ with His quid ploras, " Why do 
you weep ? " As much to say, as neploras ; 
"Weep not, why should you weep?" there 
is no cause of weeping now. Henceforth 
none shall need to stand by the grave 
to weep there any more. A question 
very proper for Easter-day, for the day of 
the Resurrection. For if there be a rising 
again, quid ploras ? is right, why should 
she, why should any weep then ? 

So that this quid ploras of Christ's, 
wipes away tears from all eyes, and as we 
sing in the thirtieth Psalm, whose title 
is, the Psalm of the Resurrection, puts oflF 
our "sackcloth," that is our mourning 
weeds, girds us ^^with gladness," puts 
us all in white with the Angels. 

This then is a good way to come to the 
knowledge of Christ, by hodie si vocem, 
" to hear His voice." Howbeit, it is not ps. 95. 7. 
the only way. There is another way to 
I 2 



116 THB RESXTBBEOnON. 

take notice of Him by besides, and we to 
take notice of it. On this very day we 
have them both. 

For twice this day came Christ ; un- 
known first, and then known after. To 
Mary Magdalene here, and to them at 
Emmaus. To Mary Magdalene unknown, 
in the shape of a gardener. To those that 
went to Emmaus unknown, in the likeness 
of a traveller by the way-side. Come to 
be known to her by His yoice, by the 
word of His mouth. Not so to them. 
For many words He spake to them, and 
they felt them warm at their hearts, but 
knew Him not for all that. But " He was 
known to them in the breaking of the 
Luke24.82,jjj.g^^« Hcr eyos opened by speaking 
a word; their eyes opened by the 
breaking of bread. There is the one and 
the other way, and so now you haye both. 
And now you have them, I pray yau 
make use of them. I see I shall not be 
able to go farther than this verse. 

It were a folly to fall to comparisons, 
committere imter se, to set them at odds 
together these two ways, as the fond 
fashion now-a-days is, whether is better. 
Prayer or Preaching; the Word or the Sa- 
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craments. What needs this ? Seeing we 
have both, both are ready for ns; the one 
now, the other by-and-by ; we may end 
this question soon. And this is the best 
and surest way to end it; to esteem of 
them both, to thank Him for both, to 
make use of both ; having now done with 
one, to make trial of the other. It may 
be, who knows ? if the one will not work, 
the other may. And if by the one or by 
the other, by either if it be wrought, 
what harm have we ? In case it be not, 
yet have we offered to God our service 
in both, and committed the success of 
both to Him. He wiQ see they shall 
have success, and in His good time, 
as shall be expedient for us, vouchsafe 
every one of us as He did Mary 
Magdalene in the text, ^^ to know Him 
and the power of His resurrection ;" and pwi. s. lo. 
make us partakers of both, by both the 
means before remembered, by His blessed 
word, by His holy mysteries ; the means 
to raise our souls here, the pledges of the 
raising up of our bodies hereafter. Of 
both which He make us partakers. Who 
is the Author of both, " Jesus Christ the 

Righteous." l John 2.1. 
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John xz. 17 : — ** Jesus sfdtli unto her, Touch Me 
not; for I am not yet ascended to My Father: but 
go to My brethren, and say unto them, I ascend 
imto My Father, and your Father ; and to My 
God, and your Otod," 

The matters likewise. Princes' 

affairs, secrets of state, David calleth them 

Pt. 181. 1. magna et mirahilia super se, and so super 
nos ; points too high, too wonderful for 
us to deal with. To these also, belongs 
this " Touch not.'' 

And if of Kings' secrets this may 
truly be said, may it not as truly of God, 
of His secret decrees ? May not they, for 
their height and depth, claim to this noli 
too ? Yes sure ; and I pray God, He be 
well pleased with this licentious touching, 
nay tossing His decrees of late; this 
sounding the depth of His judgments with 
our line and lead, too much presumed 
upon by some in these days of ours. 

Pa. 36. 6. Judicia Efus abyssus multay saith the 
Psalmist, "His judgments are the great 
deep." St. Paul looking down into it, ran 
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back and cried ^ "O the depth!" the pro- Rom. u. so. 
found depth ! not to be searched^ past our 
fathoming or finding out. Yet are there in 
the world that make but a shallow of this 
great deep^ they have sounded it to the 
bottom. God's secret decrees they have at 
their fingers' ends^ and can tell you the 
number and the order of them just, with 
1, S, S, 4^ 5. Men that sure must have 
been in God's cabinet, above the third 
heaven, where St. Paul never came. 
Mary Magdalene's touch was nothing 
to these. 



SELECTIONS FROM SEEMONS 



ON THE 



SENDING OF THE HOLT GHOST. 



Acts ii. 1 — i :—** And when the day of Pentecost 
was fully come, they were all with one accord in 
one place. And suddenly there came a sound from 
heaven as of a rushing mighty wind, and it filled 
all the house where they were sitting. And there 
appeared unto them doyen tongues like as of fire, 
and it sat upon each of them. And they were all 
filled with the Holy Ghost, and began to speak 
with other tongues, as the Spirit gave them ut- 
terance." 

And do we marvel, that the Spirit doth 
scarcely pant in us? that we sing and 
say, "Come Holy Ghost," and yet He 
cometh no faster? Why, the day of 
Pentecost is come, and we are not " all 
of one accord." " Accord " is wanting ; 
the very first point is wanting, to make 
us meet for His coming. Sure, His after- 
coming will be like to His first ; to them 
that are, and not to any but them that are 
" of one accord." 

And who shall make us "of one ac- 
cord?" High shall be his reward in 
Heaven, and happy his remembrance on 
earth, that shall be the means to restore 
this *' accord " to the Church ; that once 
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we may keep a true and perfect Pentecost, 
like this here, erant omnes unammtter. 
I pass to the second. 

To blow but in one place ; and 

sheweth it to be more than ordinary. 
The common -wind, all places within his 
circuit, it aireth all alike ; one as well as 
another, indififerently. This here seemeth 
to blow elective, as if there were sense in 
it, or it blew by discretion. For it blew 
upon none of the neighbour houses, none 
of the places adjacent, where these men 
were not. That, and only that room it 
filled, where they were sitting. 

And this, of blowing upon one certain 
place, is a property very well fitting the 
John s. 8. Spirit : Ubi mUt spirat To blow in cer- 
tain places where Itself will, and upon 
certain persons, and they shall plainly 
feel It, and others about them not a whit. 
There shall be an hundred or more in an 
auditory : one sound is heard, one breath 
doth blow. At that instant, one or two 
and no more ; one here, another there ; 
they shall feel the Spirit, shall be affected 
and touched with It sensibly ; twenty on 
this side them^ and forty on that, shall 
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not feel It, but sit all becalmed, and go 
their way no more moved than they came. 
Ubi vult sptraty is most true. 

First, a word of the dependence of re- 
pleti and locuti; they were filled, and 
then ** they began to speak.** It is well 
they began not before, but were filled first 
and then spake after. This is the right 
order. Somewhere, some fall a speaking, 
I will not say before they be full or half 
full, but while they be little better than 
empty, if not empty qidte. There is not 
repleti eunt, et cwpenrnt loqui ; ccepertmt 
hqui begins the verse with them, rtpleH 
sunt is skipped over. Ever, emptying 
presupposeth filling; rqdeti hath refer- 
ence to the cistern, locuti to the cock. 
The cistern would be fitrst looked to, that 
it have water store, before we be too busy 
to ply the cock ; else follow we not the 
Holy Ghost's method. Else it may be 
cmperunt hqui, but not ^^kI^ dedit Spi^ 
ritus ; He giveth leave to none to speak 
empty. 
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John xvi. 7 : — " NeyerthlesB I tell you the truth ; 
It is expedient for you that I go away : for if I go 
not away, the Comforter will not come unto you ; 
but if I depart, I will send Him unto you." 

Men are sent for some end ; and divers 
are the ends^ thereafter as our need is. 
We send not for them only when we are 
in heaviness^ to comfort us, but when we 
are in doubt, to resolve us ; which is the 
second signification, and so Paracletus 
John 2. i.is turned '^ advocate," or "counsellor." 
And the Holy Ghost looketh to be sent 
for for both — for counsel, as well as for 
consolation. For both ; He is good for 
both. Yea, many are His uses; and 
therefore He thinketh much to be sent 
for but for one, as if He were good for 
nothing else. If we be in doubt, He is 
able to resolve us ; if perplexed, to ad- 
vise and to guide ; if we know not how, 
to frame our petition for us ; if we know 
not, to teach ; if we forget, to remember 
us ; and not only one use, as we fancy, 
if we be out of heart, to comfort us. 
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And because His uses be many. His 
types are so. '^ Water" sometimes^ some- John s. s. 
times ''fire." One while "wind," one ^^*»„*3V^8. 
while '^ ointment ;" and according to our i John 2.20. 
several wants we send to Him : for fire, 
to warm ; for wind, to cool ; for water, to 
cleanse us ; for oil, to supply us. And 
as His types, so His names : the Spirit of 
truth," " the Spirit of counsel," the "Spi- John is. 26. 
rit of holiness," " the Spirit of comfort." johnii!^. 
And according to His several faculties, 
we to invocate, or call for. Him by that 
name that is most for our use or present 
occasion. For all these. He looks we 
should send for Him. 

Our error is, as if He were only for 
one use or office — ^for comfort alone : so, 
in all others we let Him alone, and if 
never in heaviness, never look after Him, 
or care once to hear of Him. But He is 
for advice, and direction also. No less 
ParacletuSy "a counsellor," than Paracfc- 
tus, " a comforter ; " He is not sent by 
Christ to comfort only. Ye may see by 
the very next words ; the first thing He 
doth when He cometh is. He shall " re- 
prove," which is far from comforting, john le. 8. 
But sent He is, as well to mediate with 
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US for God, as with God for us. Grod's 
Paracletus, " His Solicitor," to call on us 
for our duty ; as our Parctcletus, or " Com- 
forter," to minister us comfort in time of 
need. 

Our manner is, we love to be lefik to 
ourselves, in our consultations to advise 
with flesh and blood, thence to take our 
direction, all our li& ; and. when we must 
part, then send for Him for a little com- 
fort, and there is all the use we have of 
Him. But he that will have comfort 
from Him, must also take counsel of ELim ; 
have use of Him as well against error and 
sinful life, as against heaviness of mind. 
If not, here is your doom: where you 
have had your oouxusel, there seek your 
comfort; he that hath been your coun- 
sellor all the time of your life, let him be 
your comforter at the hour of your death. 
And good reason : He will not be Para- 
cletus at halves, to stand by at all elae, 
and only to be sent for in our infirmity. 



OF 7:9s HOLT GHOST. 129 



A0T8 zix. 1— 3 : ** And it came to pass, that while 
ApoUos was at Corinth, Paul haying passed 
through thQ upper coasts came to Ephesus: and 
finding certain disciples, he said unto t^em, 
Haye ye received the Holy Ghost since ye be- 
lieyed ? And they said unto him, We have not so 
much as heard whether there be any Holy Ghost. 
And he said unto them, Unto what then wer^ ye 
baptised ? And they said. Unto John's bapttspa." 

How much it importeth us to receive 
Him^ we may esteem by tliis^ that St Paul 
makes it his article oi Imprimis ; begins 
with it at the firsts as the most needful 
point. 

Two things are in it First, that 
receive we must. Secondly^ that it must 
be the Holy Ghost we are to receive. 

Keceive? What need we receive any 
spirit, or receive at all ? May we not, out 
of ourselves, work that will serve our 
turns ? No : for holy we must be, if ever 
we shall rest in His holy Hill, for '* with- 
out holiness none shall ever see God." H«b. 12. 14. 
But holy we cannot be by any habit, 
moral or acquisite. There is none such in 

K 
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all moral philosophy. As we have our 
faith by illumination^ so haye we our 
holiness by inspiration; receiye both, 
both from without. 

To a habit the philosophers came, 
and so Christians may ; but that will not 
serve, they are to go farther. Our habits 
acquisite will lift us no farther than they 
4id the heathen men ; no farther than the 
place where they grow, that is, earth and 
nature. They cannot work beyond their 
kind — nothing can ; nor rise higher than 
their spring. It is not therefore. Si 
habitum acquisistiSy but si Spiritum re- 
cepistisy we must go by. 

But then, why recepistis Spiritum 
Sanctum, "the Holy Ghost?" No re- 
ceiving will serve, but of Him? The 
reason is, it is nothing here below that 
we seek, but to heaven we aspire. Then, 
if to heaven we shall, something from 
heaven must thither exalt us. If " par- 
1 Pet. 1. 4. takers of the Divine nature " we hope to 
be, as great and precious promises we 
have that we shall be, that can be no 
otherwise than by receiving One in 
Whom the Divine nature is. He being 
received imparts it to us, and so makes us 
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Consortes Divinee naturtB ; and that is the 
Holy Ghost. 

For as an absolute necessity there is 
that we receive the Spirit, else can we 
not live the life of nature, so no less 
absolute that we receive the Holy Spirit, 
else can we not live the life of grace, 
and so consequently never come to the 
life of glory. Recepistis spiritumy gives i cor. is 46. 
the life natural. Hecepistis Spiritum 
Sanctum, gives the life spiritual. 

Go all along, even from our baptism to 
our very resurrection and we cannot miss 
Him, but receive Him we must. 

And on the other side. Si non recepistis y 
without Him received, receive what we 
will, nothing will do us good. Receive q2!'4.*».*' 
the word, it is but a killing letter ; receive 
Baptism, it is but John's Baptism, but a 
barren element; receive His flesh, "it Johns. 68. 
profiteth nothing ;" receive Christ, it will 
not do, for Qui non habet Spiritum Christiy Rom. 8. 9. 
hie non est EjuSy " he that hath not His 
Spirit, is none of His." So, Christ re- 
nounces him. He hath no part in 
him. To receive Christ, and not the 
Holy Ghost, is to no purpose. To 
K 2 
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conclude^ if we receive not Him^ we be 

jude 19. but animaleSy Spiritum nan habentes, 
*' only men of soul, having not the Spirit.'* 

1 Cor. 2. 14. jB^ animalis homo, ''the natural man/' 
that never received the Spirit^ neither 
perceiveth nor receiveth the things of 
God, hath nothing to do with them. So 
that Spiritum non habentes is enough, and 
there needs no more, but only that to 
condemn us. All this laid together, we 
see Recepiatis Spiritum is no more than 
needs; and it must needs have an answer. 
The next point is, how to certify our- 
selves, whether we have received this 
Spirit, or no. I say, 1. Whether die 
Spirit, first; 2. and then, whether that 
Spirit be the Holy Ghost, after. 

Of the Spirit, the signs are fEuniliar. 
For if it be in us, — ^as the natural spirit 
doth — ^at the heart it will beat, at the 
mouth it will breathe, at the pulse it will 
be felt, some one of these may^ but all 
these will not deceive us. 

At the heart we begin, for that is first ; 
Dabo vobis cor novum et spiritum navum. 

E«ek. 86.28. '^ A ucw heart and a new spirit " we shall 
find. We shall be "renewed in the 

Eph. 4. 23. spirit of our mind." Sane novum ^uper- 
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venisse spiritum^ nova desideria demon- 
atranty saith Bernard ; " that a new spirit 
is received, no fetter way to know, than 
by new thoughts and desires." That he 
that watches well the current of his 
desires and thoughts, may know whether 
and what spirit it is he is led by, old 
or new. Therefore our Saviour Christ 
"breathed into them," when He first 
gave them the Holy Ghost, that they 
might receire Him there within, even in 
mscenbuSy "in the inward parts." ^Jer. si.ss. 
timore tuo Domine conceptmus Spiritum 
scdutis / we shall know " the Spirit is i«a. 26. is. 
conceived by the fear of God in our 
hearts," it is as the systole or drawing in, 
to refrain us from evil. And we shall 
know it by charitas Dei diffusa est in 
cordibus nostris, " the love of God there Rom. s. 5. 
shed abroad in our hearts." Which is as 
the diastole or dilating it out, to all that 
good is. 

But then, this every one may say — ^all 
is well within ; and their word must be 
taken, we cannot gainsay them. For no 
man knows in so saying, whether they say 
true or no. Therefore we go yet further 
and say, idem est vitae et vocis organon. 
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'* the breath that serves us for life, or to 
live by, the same serves us also for the 
voice, or to speak by." So that way ye 
shall know it. For if in are ipsorum non 
est spirittMy " no breath to be perceived 
in their mouths;" if they "speak not 

Pi. 115. 7. through their throats," they are but idols 
and no better. Will ye see it at the 
mouth? Credidiy propter quod locutus 

Pi. 116. io.«t<m, said he; and habentes eumdem 

2 Cor. 4. IS. Spirituniy " if we have the same Spirit ;" 
saith the Apostle, we shall do no less. 
This we know for certain, that upon this 
day the Holy Ghost came in the shape 
of tongues, and they are for speech. 
And this likewise, that upon the receiving 
the Holy Ghost, these here in the text 
and generally all other speak, and that 
with new tongues, not such as they spake 
with before. The miracle is ceased, but 
the moral holdeth still ; where the Holy 
Ghost is received there is ever a change 
in the dialect, a change from cursed, un- 

^sV.*'^^" clean, "corrupt communication," unto 

Eph.6.8. ^' such as becometh Saints." 

But then again, because even birds too 
may be, and are sometimes taught to 
speak, and that, holy phrases for a need. 
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therefore further yet to the pulse we go, 
and touch it. To the hand, to the work, 
and enquire of that. The Holy Ghost 
was first given and received by the 
" breath " inward, for the heart. Then, 
by *' fiery tongues," for the speech. But 
ever after, and here in this place, the 
Holy Ghost, we know, was given and re- 
ceived by laying on of hands ; and that, 
to admonish us, that by impositay and by 
admota manuSy by lifting up, and laying 
to our hands, we may know we have 
received Him ; we have had laying on of 
hands, if we use laying or putting our 
hands to any good work. 

For example, I do forbear to sin : what 
is my motive ? Because, as Micah saith, it 
is against *^ Omri's statutes," some penal Micau e. i«. 
law; I shall incur such a penalty, be 
liable to such an action, if I do not. 
It is well ; but all this is but the spirit 
of the world; e Prcetorioy non Sanctuarioy 
bloweth " out of Westminster Hall, not 
out of the Sanctuary." 

I go further, to a better spirit. Though 
there were no penal law, I forbear to sin, 
because it is a brutish thing, and so 
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against reason ; aaid ignominious, ted s6 
against my credit and reputation. Nay 
tiien, farther yet; because I shall thereby 
endanger my soul, for that it will bar me 
of Heaven, or be a means to bring m^ 
to heU, for the heathen men took notice 
of both these places. AH this while this 
is no more &«n the spirit of the phUo- 
so]^y schools will teach, no more than 
might be taught ''in the school of 
Acuif.f. Tyrannus/* before St. Paul ever came 
in k. It bloweth, this wind, out of 
Aristotle's Gallery, not out of the Sane* 
*^7 yet 9 ^ Lyc4S0y non Sanetuario. But 
if with eye to God I forbear, because in 
so doing I shall offend Him and do evil 
against the rule of His Justice, the re- 
Terence and majesty of His Presence, the 
awful regard of His Power, the kind 
respect of His Bounty and Goodness; 
this now Cometh from the Sanctuary, this 
wind bloweth from Heayen, this is right 
Sanctns indeed. 

This is the line. Again, look to the 

leyel. If it be Demetrius' end, here m 

the chapter, Isthine est acqui$Hio noUs, 

Act! 19. S5. '' by this we haye our advantage." If it 

Gen. 11. 4. be theixB g faremuM nobis nomen, so I shall 
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make my name famous upon earthy or 
any of that level, it is but of the world ; 
B(Uier spiritusy not SanctiM. But if of our 
well-doing God's will be the centre, and 
His glory the circumference ; we do it, not 
that our will, but His be done ; not our 
name, but His be hallowed; the act is 
hbly, and the Spirit is of the same kind. 
Otherwise, philosophical, politic, moral 
it may be ; theological, religious, holy, it 
is not. Our line and our level, or induce- 
ments or impediments ta our doings, mark 
them what coast they come from, and 
whither they bend, ye shall easily con- 
clude; as before, whether recepi^tia 
Spiritumy so here, whether reeepistis 
sanctum or no. 
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Ephbsianb IV. 30 : — " And grieye not the Holy 
Spirit of God, whereby ye are sealed unto the 
day of redemption." 

"The Spirit of God," and "the Holy 
Spirit ;" what needs this ? To make Him 
great, as the world goes, what needed 
" Holy ? " Or, if a title must be added to 
that end, there were other styles many, in 
the eye of flesh more magnificent and 
likely to shew Him for great, than this of 
holiness. The spirit of principality, of 
courage, power, government; divers other. 
And all these are from Him too. He the 

Eph. 4. 11. fountain of all. So the Apostle tells us. 
And though the Spirit be all these, yet 
choice is made of none of all these, but 
only of this one, *^ Holy," from among 
them all, to arfwv. And His title is not 
The High and Mighty ; nor The Great 
and Glorious; but only, "the Holy Spirit." 
Nor do the Seraphim and powers of 
Heaven cry, Magnus y or Cehus, or Fortis, 
thrice; but Sanctus, Sanctus, Sanctus, 

i8«.6.8. "Holy and thrice Holy," to God Him- 
self; making choice, I doubt not, of His 
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sovereign attribute, to laud and magnify 
His glorious Name by. Whicb teacheth 
us a lesson, if we would learn it ; that it 
is the attribute in God, which of all other* 
He doth, and which of all other we should 
most esteem of. And by virtue of this, if 
we kept right, places and times, and 
persons and things sacred, should be in 
regard accordingly. For this we may be 
sure of: were there in God's titles a title 
of higher account, the Spirit of God 
should have been styled by it. But in 
God, '' Holy, Holy," is before " Lord of 
Hosts." His Holiness first. His power 
after. 

^^ The ransom " was paid down, the 
sentence reversed, the day of His Passion. 
The putting us in possession, the perfect 
setting us free, that hath another day not 
yet come. For out of possession we are 
as yet, and in a kind of prison we are still. 
The first day, the pay day, is past ; we 
hold a memory of it, of all days, on Good 
Friday. But Himself tells us of another 
day after that, the day of His second 
appearing; and when that comes, then 
He bids us " lift up our heads " and look Luke ji,j8. 
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up cheerfully, for then " our redemption 
draws nigh," is even hard at hand ; that 
is our full, perfect, plenary redemption 
indeed. And till that come, for all ^' the 
R^. 8. 22, first fruits of the Spirit,'* we "groan" 
still, as subject to vanity and corruption ; 
our prison-irons as it were, and all the 
creatures together with us do the like. 
Thus far redemption, and the day of it ; 
and thus far Christ's office. 

Now between these two redemption 
days, the first and the second, cometh m 
the seal. And, against that second day 
come, which is in truth the very day 
of fuU redemption, it will stand us in 
hand to provide we be sealed, and have 
this mark of separation. It is exceeding 
material. No claim of redemption with- 
out it. In vain shall we say we are 
redeemed, unless we then have this seal 
to shew. Therefore, not to rest upon 
redemption with a blank, or the conceit 
of that, but know there is a further matter 
still, even obsignaii estis, and look to 
that. For when that day comes, aU will 
go by it. In very deed, upon the point, 
the day itself goes by it : for if sealed, then 
a day of redemption ; if otherwise, then 
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no day of redemption, but a day of utter 
desolation. 

Ye have a type of this in the Old 
Testament. Six fellows came forth with 
axes, to make havoc and destroy. There 
goes one before, and makes a Tau in the^^**^ ••*" 
foreheads of some certain persons. They, 
and none but they, spared; the rest hewed 
in pieces, every mother's son. 

The like again, in the New Testament. ReT.r.i-s. 
The four Angels hold the four winds, 
ready to destroy the earth. But first 
goeth one with a seal, and a proclamation 
there is to make stay, ^Hill we have 
sealed " some ; and that done, as for the 
rest, destroy them and spare not. As 
much to say; these with the seal. are they 
to whom the redemption shall be applied, 
and for whom only it is available. Pass 
over these ; these are mine, I see my seal 
upon them. The rest, nescio eos ; I find Matt. 15,12. 
not my mark, " I know them not ;" do 
with them what ye will. 

And, because I spake of passing over, 
in the Passover it was so ; both acts there. 
The Lamb slain — there is redemption; 
the posts stricken with hyssop dipped 
in the blood — there is the sijgnature. b^l. 12. e, 7. 
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Answerable to these two, with us : 
redemption by the Son of God at Easter ; 
and the sealing with the Holy Ghost at 
Whitsuntide. 

But further yet. These with the seal, 

not only save them, destroy them not ; 

Heb. 4. 5, ]yjxt let them also ** enter into my rest," 

Matt.25.21. my glory, "my joy." I did not only 

ransom their persons, but I redeemed also 

their estates ; purchased an estate of bliss 

for them, and in their names. This was 

Matt. 25.54. " prepared " by the Father, redeemed by 

the Son, and now, the conveyance of it 

sealed by the Holy Ghost: — ^let them 

possess it. 

And by this ye see how great matters, 
both personal and real, depend upon this 
seal; how much it importeth us not to 
miss it. What reckoning we now make of 
it, how light, it skills not. The day will 
come, if we had the whole world to give 
we would, to be found with seal upon 
us. 

This seal, which makes up all, and 
without which nothing is authentical, is 
in the dispensing and disposing of the 
Holy Ghost. We are therefore of neces- 
sity to pass His office also ; that so all the 
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Trinity may co-operate, and every Person 
have a hand in the work of our salvation. 
Remember, I have told you heretofore, 
that Christ without the Holy Ghost is as 
a deed without a seal, as a testator with- 
out an executor. It is so. For all He 
hath done, redemption or no redemption 
goeth by this seal ; all that Christ hath 
wrought for us, by that the Holy Spirit 
doth work in us. And the Apostle as he 
saith here. He the party " by Whom ye 
are sealed to the day of redemption," so 
he might have added. And without Whom 
ye are left blank for the day of de- 
struction. For by and from Him we have 
it, and by and from any other we have it 
not. 

And if it be not to be had from any 
other, we may well think it excludeth 
ourselves, and our own spirit. There 
were, I wot well, in the heathen, and 
may be in the Christian, other good 
moral virtues ; but they will not serve to 
seal us against the day here specified. 
One may have them aU, and be never the 
nearer at " the day of redemption." That 
which is then to stand us in stead — let us 
not deceive ourselves — we spin it not out 
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of ooraelyes^ as the spider doth her web ; 
it is of the nature of an aspiration^ or of 
an impression. It is from without, as 
breathing and as sealing is. And it is the 
breath of this Spirit, the Spirit of God, 
and the print of His seal must do this. 
From without it cometh, from the Spirit 
of God, not our own spirit. That we 
fancy not we may hare it^ some other way, 
from our own selves. '^ It is He That hath 
made us, and not we ourselves'*— God 
the Father. It is He That hath redeemed 
us, and not we ourselves — God the Son. 
And it is He That hath sealed us, and 
not we ourselves— God the Holy Ghost. 
That the whole glory may redound to the 
blessed Trinity^ and he that rejoiceth 
may rejoice in the Lord. 

This Party, whose favour may thus 
much stead us, and that against a time we 
shall so much stand in need of it, what 
can we say or do worthy of Him ? We 
no doubt will rise straight in our magni- 
fical lofty style, and say^ What? Why 
work Him all possible joy and jubilee; 
and all too little. Sure it were so to be 
wished. But hear you,. interim^ I would, 
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saith the Apostle^ we would but do thus 
much for Him, as not "grieve" Him. 
Even as in another place touching God's 
name, we in our rising vein would say, 
God's name ? What but glorify it, make 
it famous, renowned every where? Ye 
say well, saith he ; in the mean time, I 
would His Name might not be evil spoken 
of by your means. Rom. 2. 24. 

Lightly, men do nothing so seriously 
as when they do it in passion ; nor indeed 
anything thoroughly at all, or, as we say, 
home, unless it be edged with some kind 
of affection. Consequently, such is our 
dull capacity, we never sufficiently take 
impression, God will do this or that to 
purpose, except He be so represented 
unto us as we use ourselves to be when we 
go through with a matter. In punishing, 
we pay not home unless we be angry: 
when God then is to punish. He is pre- 
sented unto us as angry, to note to us He 
will proceed as effectually as if He were 
so indeed. We are not careful enough, 
we think, of that we love, unless there be 
with our love some mixture of jealousy ; 
when God then would shew how chary 
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He is of the entireness of our love towards 
Ex. 20. 5. Him, He is said to be *^ a jealous God." 
We alter not what once we have set down, 
but when we repent: when God then 
changeth His course formerly held. He 
is made as if He did repent — ^though so 
to do, were ever His purpose. And so 
here, we withdraw not ourselves from 
whom we have conversed with before, 
but upon some grievance : when the 
Spirit of God then withdraweth Himself 
for a time and leaves us. He is brought 
in as grieved ; for that, if it were other- 
wise delivered, it would not so affect us, 
nor make in us the impression that this 
way it doth. So that, *' Grieve Him not," 
that is in direct terms. Give Him not 
cause to do that which in grief men use 
to do, to withdraw Himself and to forsake 
you. If ye do, believe this. He will as cer- 
tainly give you over as if He were grieved 
in earnest. This is £rom St. Augustine. 

By this time we know how to conceive 
of this phrase aright. Now, how to have 
use of it. And of this humanum dicit, 
this use we may have. First, upon these 
places where we thus find affections attri- 
buted to God, our rule is ever to reflect 



OF THE HOLY GHOST. 147 

the same affection upon ourselves which 
is put upon Him; to be jealous over 
ourselves, to be angry or grieved with 
ourselves for that, which is said to anger or 
to grieve God. And that upon this soli- 
loquy with ourselves, that how light soever 
we seem to make of sin, yet in that it is 
said thus to " grieve God's Holy Spirit," 
it must needs be some grievous matter 
certainly. And yet, methinks, it toucheth 
not the Spirit of God though ; He shall 
lose nothing by it. He needs not to 
grieve at it. Of the twain, it should rather 
seem to concern us ; we may come short 
of our redemption by the means, and, a 
worse matter than that, be cast into eter- 
nal perdition. The loss is like to be ours. 
And is this said "to grieve the Holy 
Spirit of God," and shall it not grieve us, 
whom it more nearly concerneth ? Shall 
we be said to grieve Him with it, and not 
ourselves be grieved for it? This or 
some to like effect. 

Then it teacheth us, this phrase, withal, 
what in this case we are to do when it 
happeneth. Sure, even that which we 
would do to one grieved by us, whom we 
make special account of, and would be 

L 2 
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right loath to lose his favour; never to 
leave, but to seek all means to recover him, 
by shewing ourselves sorry and grieved 
for grieving of him, by vowing never to do 
the like more, by undertaking anything 
that may win him again. The only way 
to remedy it, is to take us to the same 
affection ; as here, that it grieve us to do 
anything may turn Him to grief; or, if we 
have done it, never cease to be grieved 
with ourselves till we have recovered 
Him, His favour, and His grace again. 

First, the Spirit of God doth come and 
offer to seal us : our part were to invite 
Him to come if He did not, but if He 
come to be glad of it ; but in any wise 
to be willing withal. Otherwise, Ipsum 
nolle, contristari est. For if we be not 
willing, but refuse, and shift Him off still, 
is it not justum gravamen f But even as 
there were that, when Christ set His foot 
on land, and offered to come to them, 
"entreated Him He would be gone 
Matt. 8. 34. again ;" so when the Holy Ghost makes 
the like proffer. He hath His Gergesenes 
too, that can spare Him and His seal both. 
Men are, I know not how, even loath. 
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and as it were afraid ; think it a disgrace 
to them, many — and, that would be called 
men of spirit — that any seal or mark of 
holiness should be set or seen upon them. 
Content with a label without any seal to 
it, all their life long. And of those label- 
Christians we have meetly good store. 
As the Spirit of God, they like Him well 
enough, to have their breath and life and 
moving from Him — ^yea hearts and tongues 
too if He will ; but as the Holy Spirit, not 
once to be acquainted with Him. And 
what is this plain, but their speech, 
*' Cause the Holy One to cease from us ? " isa. so. ii. 
But yet I do not say, not at all ; for if He 
will come and seal them some quarter of 
an hour before they die, for that they 
will not stand with Him. But they desire 
to wear the signature of the flesh or of the 
world, of pride or of lust, as long as they 
are able to stand on their legs. Animales, jade 19. 
all their life; and Spiritum hahentes, 
at the hour of their death. Clinici 
Chriatianiy " beddered Christians,'* as the 
Primitive Church calleth them; when the 
flesh leaves them, let the Spirit take them 
and seal them ; then the seal, and ye will, 
but not before. But this is an indignity. 
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and cannot be well taken. He will not 
endure thus to be trifled with and shifted 
off when He would ; and if then He seals 
us not, when we would we have our mends 
in our own hands. 
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Acts ii. 16—21 :— « But this is that which was 
spoken by the prophet Joel ; And it shall come 
to pass in the last days, saith God, I will pour 
out of My Spirit upon all flesh : and your sons 
and your daughters shall prophesy, and your 
young men shall see visions, and your old men 
shall dream dreams: and on My serrants and 
on My handmaidens I will pour out in those days 
of My Spirit ; and they shall prophesy : and I 
will shew wonders in heaven above, and signs in 
the earth beneath ; blood, and Are, and vapour of 
smoke : the sun shall be turned into darkness, 
and the moon into blood, before that great and 
notable day of the Lord come : and it shall come 
to pass, that whosoever shall call on the Name of 
the Lord shall be saved." 

I DABE not end witli prophetabunt, or 
with this; I dare not omit> but join 
invocavertt to them. For what? From 
prophetahunt come we to salvabitur 
straight, without any medium between? 
No, we must take invocaverit in our way, 
no passing to salvation but by and 
through it. For what? is the pouring 
of the Spirit to end in preaching? and 
preaching to end in itself, as it doth 
with us ? a circle of preaching, and in 
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effect nothing else, — ^but pour in pro- 
phesying enough, and then all is safe ? 
No ; there is another yet as needful, nay, 
more needfiil to be called on, as the- 
current of our age runs, and that is, 
''calling on the Name of the Lord." 

This, it grieveth me to see how light it 
is set; nay, to see how busy the devil hath 
been, to pour contempt on it, to bring it in 
disgrace with disgraceful terms ; to make 
nothing of Divine service, as if it might 
be well spared, and invocaverit here be 
stricken out. 

But mark this text well, and this 
invocation we make so slight account of 
sticks close, is so locked fast to salvabiiur, 
closer and faster than we are aware of. 
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Acts x. 34, 86 :— "Then Peter opened his mouth, 
and said, Of a truth I perceive that God is no 
respecter of persons ; but in every nation he 
that feareth Him, and worketh righteousness, is 
accepted with Him." 

But now lest one error beget another^ 
and the last prove worse than the first, 
take this with you. When all is said that 
can be said, all is but accepting, for all 
this. That he was, and we shall be 
" accepted," that gives us some heart ; 
and that it is but " accepted,'* that takes 
away all self-conceit of ourselves. For I 
know not how, if we be but " accepted," 
we take* upon us straight, and fall into a 
fancy, that well worthy we were, or else 
we should not. Altum sapere comes, and 
we swell straight ; insomuch as we can- 
not be gotten to accept of this acceptus 
esty to accept of any acceptation, but grow 
to a higher strain of merit and condignity, 
and I wot not what. To prick this 
bladder, all is shut up with this ^kto^. 
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Out of which word, we are to take notice 
of this ; it is neither our fear, nor 
our works, all is but God's gracious 
acceptation. 
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1 Coa, xn. 4 — 7 : — " Now there are diversities of ' 
gifts, bat the same Spirit. And there are dif- 
ferences of administrations, but the same Lord. 
And there are diversities of operations, but it is 
the same God Which worketh all in all. But the 
manifestation of the Spirit is given to every man 
to profit withal." 

So there is but "one Spirit." But another 
spirit there is abroad in the world. He 
that carried Christ up to the top of the 
mountain^ and talked of Tibi daboy as if 
he had gifts too. m^tt. 4. 

But then those gifts hold not of this 
feast, not of Pentecost ; but hold of the 
feast of Simon and Jude, they. The 
Church hath joined those two Saints in 
one feast ; and the devil, in many things 
else God's ape, hath made a like joining 
of his too, in imitation of the true. His 
Simon is Simon Magus, not Simon 
Zelotes; and Jude, Judas Iscariot, not 
Judas the brother of James — ^no kin to 
him. Simon, he came off roundly, 
wpoffi^i/exKe xp^M^o^ offered frankly, would 
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Acts 18. 8. come to the price. AndJudas^ lie would 
know what they would give, how thank- 
ful they would be ; and it was done, and 

Matt. 26.1S. there goeth a bargain. These two are 
like enough to agree. And thus is the 
Holy Ghost defeated; bought out. He 
and His gifl», by Simon still. And thus 
is Christ betrayed in His places, and that 
by Judas still. This wicked firatemity of 
Simon and Jude are the bane of the 
Church unto this day. Judas that sold 
Christ, like enough to make sale of 
Christ's places. Simon that would buy 
the Holy Ghost, had He been to be sold, 
as like to buy out the Holy Ghost's gifts, 
as the Holy Ghost Himself. And this 
fault in the first concoction, is never after 
amended in the second. For with such 
as these God will never co-operate ; 
never comes there any fruit of such. 
Enough, if any thing were enough. But 
thus Christ's places go against Christ's 
will. 
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1 John v. 6:—** This is He that came by water 
and blood, eyen Jesus Christ ; not by water only, 
but by water and blood. And it is the Spirit 
that beareth witness, because the Spirit is truth." 

To take heed then of draining Christ's 
** water" from His " blood," or abstracting 
His "blood" from His *' water;" of 
bringing in the ](^estriDgent, sold, into 
either. Every one of us, for his own 
part, thus to do. But howsoever men 
frame fancies to themselves — as frame 
they will, do what we can — that our doc- 
trine be looked to ; we are not to teach 
Jesus Christ, but "that Jesus Christ" 
That thus came in both. That our divi- 
nity then on the one side be not waterish, 
without all heart or comfort, presenting 
Christ in " water" only, to make fear 
where none is ; nor on the other, that we 
frame not ourselves a sanguine divinity, 
void of fear quite^ and bring in Christ all 
in " blood," blood and nothing else ; with 
little " water," or none at all, for fear of 
ex nimid spe desperatio. 

"Faith," as it "justifieth," saith St.Gai.3.8. 
PaTil, — there is "blood;" so it "puri- 
fieth the heart," saith St. Peter,— there is Acts is. 9. 
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" water." '' Hope/' as it " saveth," saith 
Rom. 8. 24. St. Paul,— " blood ;" so it "cleanseth," 
ijohn 8. 8. saith St. John^ — "water." In vain we 
flatter ourselves if they do the one and 
not the other. Do we make '* grace of 
Gal. 2. 21. none eflTect ? " That we may not. *' Do 
Rom. 8. 81. we make the Law of none eflfect by faith?** 
That we may not neither, not this day 
specially, the feast of the Law and Spirit 
both ; but rather " establish" it. Best, 
if it could be set right, ''the song of 
Rot. 16. 8. Moscs and of the Lamb ;*' it is the har- 
mony of Heaven. If we teach Nepeccetis 
1 John 2. 1. " water ; ** to teach also—*' blood " — Si 
quis autem peccaverit, with St. John. If 
John 5. H. we say salvus foetus es — ^^ blood ;" to say 
Noli ampliua peccare — " water" — withal, 
with Christ Himself. 

This IB that Jesus Christ, and the true 
doctrine of Him ; neither diluta, and so 
evil for the heart ; nor tentana caput, and 
so fuming up to the head; neither scammo- 
niate, tormenting the conscience ; nor yet 
opiate, stupifying it, and making it sense- 
less. And so much for Christ's double 
coming. 

Besides it is said, '' It is He, He it is 
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That beareth witness." For it is neither 
of the other will do ns any good without 
Him ; the whole weight lieth upon Him. 
Not the " water" without the Spirit, it is 
but nudum et egenum elementum. Not the oai. 4. 9. 
"blood" without the Spirit, no more 
than " the flesh" without " the Spirit," 
non prodest quicqtiam, as said He, Whose john e. es. 
the flesh and blood was, Christ Himself. 

Will you see a proof without it ? Christ 
came to Simon Magus ''in water"— he 
was baptized ; Christ came to Judas '' in 
blood"— he was a communicant; but Spirit 
there came none to testify, they were 
both never the better. The better ? nay 
the worse : Simon perished " in the gall 
of bitterness;" Judas bibit mortem rfe Acts 8.23. 
fontevitcBy from ''the cup of blessing" icor. 10. le. 
drank down his own bane. All for want 
of et Spiritus est. So it is with the word, 
and with any means else. 

But let the testimony of " the Spirit " 
come, the "water" becomes "a well," John 4. h. 
springing up to eternity ; the flesh and 
blood, " meat that perisheth not, but en- 
dureth to life everlasting." johne. 27. 

His blood is not only drink to nourish. 
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but medicine to purge. To nourish the 
new man^ which is faint and weak^ God 
wot ; but to take down the old, which is 
rank in most. It is the proper eflEect of His 
blood ; it doth " cleanse our consciences 
Heb.9, u. from dead works, to serve the livingGod.*' 
Which if we find it doth, Christ is come 
to us, as He is to come. And the Spirit 
is come, and puts His test. And if we 
have His test, we may go our way in 
peace ; we have kept a right feast to Him, 
and to the memory of His coming. 
Rev. 22. 20. ^^ Evcn SO comc Lord Jesus," and come 
blessed Spirit, and bear witness to our 
spirit, that Christ's water and His blood, 
we have our part in both ; both, " in the 
zech. IS. 1. fountain opened for sin and for unclean- 
Mark 14.24. ness," and " in the blood of the New Testa- 
ment," the legacy whereof is everlasting 
life in Thy kingdom of glory. Whither, 
Christ That paid the purchase, and the 
Spirit That giveth the seisin, vouchsafe to 
bring us all. Amen. 
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